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INTRODUCTION 



Barthelemy Prosper Enfantin, one of the founders 



February 1796. When only a youth of eighteen, he 



*^ ' of Saint- Simonism, was born in Paris on the 8th of 

\ formed one of the band of students who, in March 

Q 18 14, attempted to drive back the armies of the Allies 

then besieging Paris. ) At the age of twenty-five, he 
joined the secret society of the Carbonari, and four 
years later became a friend of Olinde Rodrigues, the 
favourite disciple of Saint-Simon. Introduced to the 
master by Rodrigues, he ardently embraced his 
doctrines and schemes of political, social, and religious 
reform. Along with Rodrigues, he received the final 
instructions of Saint-Simon and the two were entrusted 
with the propagation and development of his system. 
They founded a journal : Le Producteur, whose motto 
was : " The Golden Age, hitherto regarded by blind 
tradition as being in the past, is really in the future." 

Enfantin set forth not only his master's doctrines 
but also views of his own ; this gave offence, and the 
following year the journal was discontinued. He had 
now become well known, and had influential friends 
in Blanqui, Hazard, Auguste Comte,- Pierre Leroux, 
and other members of the Liberal party. 
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The revolution of July 1830 brought freedom to 
the social reformers, and a proclamation was issued 
demanding the common ownership of goods, the 
abolition of the right of inheritance, and the en- 
franchisement of women. Enfantin appealed to the 
people by systematic teaching; he also organised 
centres of action in the principal cities of France. 
Divergence of opinion, however, rapidly spread and 
finally led to serious dissension. Bazard devoted 
himself to political reform, Enfantin to social and 
moral improvements ; Bazard was an organiser and a 
ruler, Enfantin a teacher and sympathetic consoler; 
the former attracted to himself feelings of reverence ; 
the latter, feelings of love and affection. 

Hopeless antagonism broke out between them in 
reference to Enfan tin's proposal to supersede the 
formula of Saint-Simonism, which was, in substance, 
**the greatest good of the greatest number," by 
another worded : ** to each man according to his 
capacity, to each capacity according to its works." 
The breach was widened by Enfantin's announcement 
of his theory of the relations between man and woman, 
which would have substituted for the ** tyranny of 
marriage" a system of " free love." Bazard hereupon 
separated from h'is colleague, taking over with him 
those whose chief aim was politics and philosophy. 
Enfantin then became sole "father," new converts 
were found, and he announced that his followers in 
France amounted to the number of 40,000. He wore 
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on his breast a badge with the title of ''pere,'' was 
spoken of by his disciples as ** the living law/' declared 
himself to be the chosen of God, and sent out emis- 
saries in quest of a woman destined to be the ** female 
Messiah" and the mother of a new Saviour. He 
regarded himself as not only the bearer of a heavenly 
message but as actually the Word of God incarnate. 
*He displayed both the strength and the weakness of 
an enthusiast ; at one time speculating on the sex of 
God, at another teaching pure pantheism. His in- 
fluence over the finest intellects of his age was 
wonderful; for he induced many to renounce family 
ties and live an ascetic life, to retire from society and 
engage in manual toil, to undergo the humiliation of 
public confessions and pay to himself the worship ac- 
corded to divinity. Meanwhile the new religion was 
spreading all over Europe, until in 1832 the halls of 
the new sect were closed by the Government. In 
August he was arrested, tried, found guilty, and sen- 
tenced to a year's imprisonment, with a small fine.. 
This proved a deathblow to the society, and Enfantin, 
released after a few months, went with a few followers 
to Egypt, where he stayed two years and might have 
entered the service of the Viceroy had he been willing 
to profess himself a Mohammedan, as did some of his 
friends. 

To the end Pere Enfantin held fast to his ideal, 
but he abandoned his original project of giving it a 
local habitation and a name in this degenerate world. 
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His personal influence, as we have said, over those 
who associated with him was immense. "He was a 
man of noble presence, with finely formed and ex- 
pressive features. He was gentle and insinuating in 
manner, and possessed a calm, graceful, and winning 
delivery" {Gent. Mag., Jan. 1865). His evident 
sincerity and genuine enthusiasm were the means of 
obtaining for him his wonderful ascendancy over the 
minds of others. 

Not a few of his disciples afterwards ranked amongst 
the most distinguished men in France, and from the 
school of which he was one of the founders proceeded 
the idea of constructing the Suez Canal, as finally 
carried out by de Lesseps. Enfant in died suddenly in 
Paris on the first of September 1864. 

This volume, now offered to English readers in its 

present abridged form, was published only three years 

before his death. It represents the fruit of his ripest 

thought on purely philosophical and moral, as apart 

from political, subjects. 

F. R. 
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PREFACE 

I ADDRESS myself more especially to those who imagine 
they believe in eternal life, though they do not even 
believe in a past life previous to birth ; the result 
being that, instead of fixing their faith in eternal life, 
in reality they believe in nothing but a future life 
following on death. 

This contradiction with their alleged faith in 
eternal life, which ought to take into account both 
the life previous to birth and that following on death, 
combined with this confusion and identification of the 
future with the eternal, prevent them from under- 
standing the present life, the bond between the past 
and the future, and from practising it, as does the man 
who really believes in that life eternal which includes 
past, present, and future. 

I also address myself to those who fervently and 
legitimately maintain the perpetuation of their indi- 
viduality or personality, of what they call the future 
life and the salvation of the soul, forgetting that 
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there neither is nor can be, by the utmost stretch of 
fancy or imagination, any individuality separate from 
the environment from which it is ever drawing, and 
to which it is ever giving, its own life. 

Consequently, my object is to make people under- 
stand and feel that any belief in the perpetuation of 
the personality, unless it implies belief in the simul- 
taneous perpetuation of the environment in which 
the personality is living, is nothing more than a fatal 
abstraction, a selfish dream separating an individual 
from what he ought to love, man from his fellow-men, 
being from all that is not IT. 

I believe in life eternal, i.e. past, present, and future. 

I believe in the perpetuation of my personality, 
i.e. both of itself and of the environment which 
completes its life, and without which it could not be, 
and so could not perpetuate itself. 

I believe that what is contains the risumi of what 
was — its grave — ^and the germ of what will be — its 
cradle ; and that the progressive union of this risutni 
and this germ, i.e. of both past and future, constitutes 
the present life, that which is more specifically 
designated as life. 

I believe that all religions antecedent to Chris- 
tianity were founded on tradition, on the life of the past, 
the inspirations of ancestors — in a word, on the Father. 

I believe that Christianity, on the other hand, drew 
its strength from prophecy, the future life, aspiration 
towards the new man, towards the Son. 
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I believe that what we now have to do is to unite 
these two life-springs in the one real consciousness 
of the present life, which must be the union of 
past and future lives, the link between tradition and 
prophecy, the spirit of peace and tolerance that has 
come to reconcile children to their ancestors, the 
bond between Father and Son, which Christians have 
named the Holy Ghost and which consists of the 
love of every human being for his neighbour, the 
love of all for God. 

I cannot conceal from myself how extremely difSfi- 
cult it is to propound new solutions for such great 
problems as these, even though the solutions that 
have held sway for centuries over men's hearts and 
minds are now being shattered everywhere. For 
this reason I have decided to set forth my views in 
the form of a letter, as being more intimate and 
untrammelled. In this respect, the early Christian 
Church has set us a striking example. 

It would be a great pleasure to me were my readers 
to manifest that spirit of tolerance so often lacking 
in those who read the first Christian epistles, and 
a far greater pleasure were I to arouse convictions 
similar to my own. I find myself emboldened to 
entertain such hopes solely because I am conscious of 
the loyalty and sincerity of my intentions, the growing 
steadfastness of my faith, and my profound love of 
mankind and of God. 

P. ENFANTIN. 
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To M. Charles Richard. 

My dear Friend, — You believe not only in the 
future life, but also in the life that is really eternal, 
i.e. past, present, and future ; in other words, you 
believe that whatever is, both has been and will be ; 
you believe this to be so with God, with man, and 
with nature. 

You also believe that your personal life shares in 
the life universal, and that in this respect it is limited 
by its environment though unlimited in its relations 
towards this environment ; you believe it to be both 
internal and external, capable both of isolation and 
of companionship, one and multiple, and that it is just 
the union of these two forms of life, of that within 
with that without, which really constitutes your life. 

Now, you insist strongly on the perpetuation of 
your personality, and in this you are quite right. 
Evidently by the word perpetuity you mean the past 
as well as the future, and the word personality cannot 
surely exclude the social and collective, the multiple 
side of your life. 

Unity and number are made for us ; but if we were 
to forget number when dreaming of unity, we should 
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sink into egoism. We must think of our neighbour 
as of ourself, of the not- 1 as of the I, would we really 
live and perpetuate our life. 

Before inquiring into the perpetuation of our in- 
dividuality, in the future, after death, I should like 
to enquire into the way in which this perpetuation 
took place in the past, before birth. 

Perhaps you will say that this is of less interest 
to you than the other aspect of the question. In 
that case my reply would be that you prefer your 
pupils to your masters, imagination to true know- 
ledge. Of course that is no crime, but it is because 
your warmest affections are connected with the past 
that you are able to examine this aspect of the ques- 
tion with more calm and reflection ; whereas the other 
aspect, being the object of your passionate attraction, 
might blind your judgment. 

Suppose, then, that in the past the manifestation 
of universal life, which is your life, existed in some 
determinate time and place, which formed its environ- 
ment, its not- 1, within which this life developed. 
Whilst this manifestation of universal life became 
modified and transformed, its environment too would 
be modified and transformed; for life is a continual 
exchange between the I and the not- 1, the one 
modifying the other. 

Suppose also that the correlative transformations of 
this life and of its environment had brought it to pass 
that they were yourself and your present environment. 
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Evidently it may happen that you are not con- 
scious of your identity with that life without this 
fact preventing it from feeling itself perpetuated in 
you, who would be it developed in another environ- 
nient which would be your own and not that of any- 
one else in the world. 

In like manner, the perpetuation of the former 
individuality in the present one might have appeared, 
both to it and to you, to be cut short by death, 
without such really being the case ; for the whole 
world which is, is the continuation, the perpetuation, 
and the transformation of the whole world which 
was, every imaginable death notwithstanding. 

Let us then be on our guard against these two 
mighty illusions : ist, that past lives are not per- 
petuated in present lives, and have no consciousness 
of their perpetuation, under the pretext (which proves 
nothing whatsoever) that not one of the present lives 
is in itself conscious of being identically one of these 
past lives perpetuated, nor, consequently, of having 
been wholly one of these lives in the past : 2nd, 
that death interrupts the perpetuation of individual 
existences ; for this is false, since death does not 
interrupt the perpetuation of races and worlds, since 
everything that was, both is and will be, the individual 
man as well as the race of mankind. 

Forgive me if this introduction is obscure ; we will 
now endeavour to throw light on the subject. 



CHAPTER I 

Man is an element of mankind : he perpetuates himself along with 

mankind and in the same way. 

Man is to mankind what any one species, whether 
animal, vegetable, or even inorganic, is, to the whole 
of nature. 

It IS anything but repugnant to me to believe that 
my human being has been, is and will be one of the 
organs or part of an organ of the progressive being 
—mankind ; that I am an element of that being, 
existing along with it, developing within it, and 
aiding in such development. 

Consequently I possess, though in an infinitely 

small degree, the faculty of human perpetuity, I 

might almost say, of eternity, did not this word 

apply to God alone ; all the same, I will retain it, 

for. beyond the necessarily limited life of mankind, 

men must believe in its transformation into an ever 

higrher limitless existence. 

In like manner, any species belonging to this earth- 
that of the ants, for instance— is an organ of the globe, 
or part of an organ, helping forward its development' 
this infinitely small species is perpetuated as long a^ 
the globe is in a condition favourable to its existence • 
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and I see no reason why the cataclysm which is to 
bring about its disappearance should not destine it 
to progressive transformation. 

Let us then imagine that, in the dispensation of 
Providence, mankind, all through its course, is a 
being consisting of a certain number- of living 
elements whose special destination is in the general 
organism of this great being, and who function in 
the being, mankind, just as muscles, and nerves, blood 
and lymph, etc., do, in the being, man. 

Does not this small world resemble the larger one ? 

Is not life present everywhere, and everywhere the 
same — in an atom as well as throughout the earth 
and the immensity of stellar space ? 

I like to think that I am a nervous element of 
mankind, suppose we say a hundred - millionth part of 
that higher apparatus of the life of the species. Now, 
when mankind began, its nervous apparatus, of which 
I was the hundred-millionth element, was of no great 
importance, nor, consequently, was I. Therefore I 
have retained and transmitted only a very dim 
memory thereof, the more so as mankind, at that 
time having no past, had neither memory nor 
tradition. But what I joyfully remember are the 
steps we have taken since then, steps in which the 
nervous system has had an enormous share, as I, 
in consequence, have also had. 

Of course, at the present time, I am not conscious 
of having taken any definite, precise part in the 
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progress of mankind six or ten or twenty thousand 
years ago, whatever might have been the date of 
the origin of mankind ; but I am far from concluding 
that, because I have forgotten it, I have not taken a 
definite part in it in the sight of God, a part known 
to God, ope of which the proof lies in the import- 
ance that my hundred-millionth nervous molecule of 
mankind has progressively acquired and is now in 
possession of. I am even certain that the conscious- 
ness of these antediluvian actions has been perpetu- 
ated and now exists, for everything that was both is 
and will be. But then, where is this consciousness 
perpetuated ? 

Christians say : "** Either in heaven or in hell." 
Several of their theologians and a number of philo- 
sophers say : "In the bosom of God." The first 
formula I reject ; because I no more know than do 
Christians themselves what they mean by heaven and 
hell, nor in what part of space these places are to be 
found; I accept the second formula because Gdd is 
everything, being all that is, though I must add that 
this statement is not sufficient for me. Were it so, I 
should be a downright pantheist, confusing each with 
all, and myself with God. 

That each life and consciousness is in the bosom of 
God is evidently true as a definition : but each life and 
consciousness, as well as each molecule, is personal ; 
everything that was is in what is, and will be in what 
will be; whatever action has been accomplished by 
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mankind is and will always be in mankind, since it 
has been modified by mankind. Thus, an action 
accomplished by a man is in that man, even though 
he may have forgotten it and be unconscious of the 
vital modification this action has caused in him. 

And so I believe that the consciousness of all the 
actions done by mankind is in mankind, although this 
consciousness is not wholly manifested, but because it 
is revealed gradually by an ever-brighter and more 
piercing light thrown on the past ; because it is irre- 
futably proved by correcting ignorant or lying tra- 
ditions ; because, the older men grow, the better they 
remember their childhood. The consciousness of the 
past, in mankind, is one half of human knowledge : 
tradition. The other half is the soul of future genera- 
tions: prophecy. 

Consequently, I also believe that the consciousness 
of the actions done by that infinitely small element of 
human life which is my life, that hundred-millionth 
element of the nervous system of man, is within me, 
and that it is this consciousness that gives me the 
benefit of its experience, its trials and its reasonings, 
which have become my own ; to believe this, there is 
no necessity for it to inform me that I was present at 
the siege of Troy. 



CHAPTER II 

A grain of sand does not become reduced to nothing — Everything that 
waS| is — The past life in the present — ^The cult of the dead. 

Let us now leave the nervous system : to man 
nothing human ought to be unknown : indeed, I am 
inclined to believe that every human molecule becomes, 
in due course, muscle, blood, nerve, flesh, bone, skin, 
etc. When it has completed its work in one function, 
it passes to a higher one : if it fails, it begins over 
again. 

A grain of sand does not become reduced to 
nothing : we do not believe in annihilation ; conse- 
quently a human molecule can no more be annihilated 
than can a human thought or action or life. What 
has become of the grain of sand ? Where is it, and 
what part is it now playing in the world? I know 
not, but it is in the world, fulfilling its destiny, in 
accordance with the laws that govern grains of sand. 

Winds and seas, an apostle's sandal, have carried 

it from East to West, from North to South ; it was 

on the summit of a mountain and is now at the 

bottom of the sea ; to-morrow, it will be embedded 

in the glass of a bottle; it is perpetuated by 

changing place, time and form, by association with 

II 
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a new world, which is itself the development of an 
old one. 

Are not we all, in God's sight, grains of sand ? 
There is a special law that governs our destiny also ; 
human grains have not come from a state of nothing- 
ness either, nor do they return to one ; they are, 
because God is ; they participate in space and eternity, 
and it is their mission to be dissolved in time's 
crucible, wherein they form the mirror of God. 

Each of the lives that have preceded our present 
life, each generation of our ancestors, lives within us 
and in our midst. Were such not the case, we should 
have no memory of the past. 

You may object that we have not the whole memory 
of all that was. Did I claim that we were all ? And 
again, because we have not the whole of this memory, 
does that mean that it does not exist .-^ Have you 
not yourself forgotten what you said, did, or thought 
only an hour ago.^ Have you not done numerous 
involuntary actions, which you are either unconscious 
of or have forgotten, but which, unknown to you, 
may have played their part in the shaping of a 
world ? 

It is certainly not those actions that make up the 
personal life, which you so strongly, and with so 
much reason, desire to perpetuate ; what you want 
is the perpetuity of the things, ideas, and beings in 
which you are interested, that form part of your life, 
whose memory, reality, and future are dear to you. 
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to which you feel yourself bound, not only indis- 
solubly, but by a kind of progressive attraction. Some, 
alas ! we should be glad to forget in our present life, 
though they follow us about remorselessly. Sweet 
and glorious memories, poignant regrets, bitter re- 
morse, you all alike perpetuate yourselves; you are 
our heaven and also our hell ; our reward and our 
punishment. 

Do you know to which of the dead, who have 
gone before, you are partly indebted for the joys, the 
health, and intelligence you are now enjoying, or who 
have passed on to you the sorrows, sicknesses, and 
vices from which you have suffered from your very 
birth ? They are not your father and mother alone : 
go back, farther and farther! The old myth about 
Adam and Eve is not altogether a fable ; we carry 
our first parents within ourselves, whether they were 
few or many, when they appeared on earth ; within 
us they enjoy the fruit of their virtues and suffer for 
their misdeeds ; they expect us to deliver them from 
evil by our own merits and to add to their glory by 
our own glory. 

Thus ought we to love, to understand, and to put 
into practice our past life in the present one ; such 
is the nature of our cult of the dead. 



CHAPTER III 

All that will be, is — The future life in the present 

Have you not at last caught a glimpse of the way 
in which one should love, understand, and put into 
practice the future life in the present? 

Up to this point, the language I have used has 
been cold and forbidding because I have been com- 
pelled to proceed along the barren path of personality. 
Whether now living, or perpetuated into the present, 
personality is never anything but that phase of life 
that is turned towards egoism. It is holy in its 
nature, for God wills that man should love himself, 
but only on condition he loves his neighbour as 
himself, and God above all else. 

And so I have had to speak of the dead, if only 
to calm your personality in its aspirations towards 
the future, aspirations which make you almost in- 
different to the perpetuation of the dead into the 
present. I have blessed the ashes of our fathers 
before daring to lay my hands on the heads of our 
children ; I have chanted a Requiem ; what happiness 
if only I could repeat an Ave Maria ! 

Benediciusfructus veniris tut, mater dolorosa, mater gloriosa I 

14 
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Poor mother, it is not your personality that is the 
cause of your unrest when keeping watch over your 
sick child, running all kinds of risks to avert the 
danger, making every effort to blot out its misdeeds, 
giving up not merely your happiness but your very 
life for it ; and when the hour of death comes, you 
long for heaven, because you think you will then be 
nearer God, in intercession not for yourself, but for 
your child. 

Ah ! it is not with egoism we are now dealing, but 
rather with the spirit of devotion. The preservation 
and perpetuation of one's own life matters little, that 
has already been unreservedly given up to those we 
love. You have devoted your life to your child, 
another devotes it to his country or to a well-beloved 
wife, another to the service of mankind, the poet to 
his work, the first passer-by to a drowning child, the 
soldier to his flag. 

God will discover and bring these heroes back to 
life ; that is His concern, not theirs. 

But then, wherefore should I thus sacrifice my life 
for another ? Can it be because there is within my- 
self a multitude of similar impulses towards devotion, 
leading me instinctively, as it is called, to an heroic 
death? 

Doubtless education, the force of example, the life 
of the past which is within us, all combine in bringing 
about these generous deeds ; but then all these would 
not give them birth, for they must have begun at 
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some time, and that without any predecessors. The 
reason is that they form an essential part of human 
nature, that man possesses the faculty of sacrificing 
his personal for his collective life, his I for his beloved 
not- 1, himself for his neighbour; he is an egoist, 
though capable of devotion. 

Then drop this solemn personality of yours for the 
time being, and worship that material life that gives 
birth to the future ; multiplying, scattering, and even 
losing itself, if only it may live and grow and draw 
nearer to God. 

Yes, ity the future, not I ; it, my child, my creation, 
my love and passion, for whom I have endured all: 
poverty, insult, and death. 

Speak not to me of the return I shall some day 
obtain, of what I shall gain thereby, I will not have 
it : this is no calculation or bargain I am making, 
for . . . I love. 

Such is the feeling that generates the true future 
life, which is united in the past and the present ; both, 
living in each day, represent eve and morrow, gratitude 
towards elders and hope in youth, filial and paternal 
love, that dual foundation on which are built the 
love of family and of country, of mankind and of God. 



CHAPTER IV 

Dualism, in the present life, of both the past and the future, of the 
I and the not- 1, of egoism and abnegation. 

When the past transmits its life to us, we are 
passive; when we give up ours to the future, we 
are active ; to be created is the opposite of creating 
for ourselves, just as learning is the opposite of 
teaching. In the same way, the past life within us 
is the opposite of the future life, also within us ; the 
one controls our reason, wisdom, and dignity ; the 
other inspires our desires and hopes, our feelings of 
devotion and love. 

Yes, dear friend, it is God's will that we think of 
ourselves almost to the extent of forgetting our neigh- 
bour and even Himself; for He has endowed us with 
the feeling of self-preservation, of the perpetuation of 
our individuality. 

We may be ennobled in the ashes of our true 
ancestors living in us, let us also be ennobled in the 
germs of the true children we feel it in our power 
to give to the world. 

You well know why I speak of true ancestors and 

true children, for you feel yourself to be the son of 

Kepler, of Descartes, of Newton, of Leibnitz, of 

17 2 
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Condorcet, of Fourier, and of Saint -Simon, and 
you have set up my portrait amongst those of your 
ancestors. 

The co-existence within ourselves of these two 
opposite lives is what constitutes our life ; their 
union brings about our growth, and the struggle 
between the two, our decline; their attraction is our 
life germ, their repulsion, our death germ. To grow 
old consists in gradually giving one's active life to 
one's children ; to die consists in walking with one's 
fathers, all burdened with a past or passive life only 
and deprived of an active or future life though im- 
pelled thereto by God Himself. 

Belief in birth and death, however, is not suffi- 
cient : life comes in between these two extremes. 

What, then, does this present life, in the midst of 
the living, offer us ? Have we not here also fathers 
and children, those who give to us and those to 
whom we give, our masters and our pupils, those 
who speak to us and those who listen to us, those 
who love us and those we love? Are we not 
passive to some and active to others? 

Will you say we have only one life ? No ; God 
alone has only one life; or rather. He is absolute 
and infinite life, eternal, and universal. Not so is 
the life of man, for man is definite, limited, and im- 
perfect, he counts time and measures out space. 
Our life is both personal and impersonal. 

Had the mother of Jesus but one life when clasp- 
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ing to her breast her Son, stretched dead on the 
cross ? Had the mother of Saint Augustine only a 
single life that day her love brought about the con- 
version of her dear son to her own faith, snatching 
him from a life of paganism and bringing him to 
the feet of her God ? 

I maintain that I live as certainly without as within 
myself; I feel this both in what I love and in what 
I hate ; in what attracts and in what repels me ; 
where I love, I feel myself living; in what I dis- 
approve, I am absent or dead ; what I love, magnifies 
my life twofold; what I hold in horror, robs me of 
life or pollutes it. 

I also maintain that all those with whom I am 
brought in contact, who see or touch or speak fo 
me, are also living in me as I am in them ; that I 
am the complement of their life as they are of mine ; 
that they could not see or hear or touch me had they 
nothing more than eyes, ears, and feelings ; I, too, 
must have in myself that which is capable of being 
seen, heard, and touched by them ; that is to say, 
half of their life, or rather, their passive life, their 
negative electricity which is without, whereas active 
life or positive electricity is within them, and vice 
versa. 



CHAPTER V 

Fatherland and glory — Sacrifice of self for all, of the personal 

for the collective life. 

Alas ! my dear friend, once again have I unwittingly 
fallen into the chill depths of the active and the 
passive, the positive and the negative, into the 
alluring workings of electricity. It is evident we 
are the offspring of the same mother. 

And yet her motto was : For fatherland^ science^ 
and glory. Two of these three words have little to 
do with mathematical formulae like x and y, with 
calculations and machines. She was married to the 
third, who, fortunately for us, became our learned 
father, the other two were her lovers. 

Fatherland ! What to me is the prosperous per- 
petuity of this paltry personal life of mine? What 
I want is the eternal safety and glorious happiness 
of this corner of the earth, and I say with Horace : 

Hie mihi prater omnes angulus ridet 

Glory ! What to me is the eternal preservation 

of selfish memories, the absurdly vain consciousness 

of my alleged merits and self-assumed virtues, unless 

I see them spread over the whole world, enter the 
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ears of the deaf and the eyes of the blind, make 
their way into the hearts and lives of all, men and 
women, old and young, to future ages throughout 
the universe. 

Do you think we should have had a Jesus, had it 
not been for that power of sacrificing His personality 
for the salvation of His country, the whole world, 
and for His own glory in living mankind, in whom 
He became incarnate by His death ? 

We should not even have had a Zouave, for God 
knows if such soldiers trouble themselves about the 
perpetuation of their individuality, once they have 
given up the ghost. But what of France and the 
flag, the honour of the army! Listen to what this 
soldier says — ** These English and Russians claim that 
they are braver than we are, do they ? Even though 
I perish on the field of battle, they shall all acknow- 
ledge that I died like a Zouave and the story will 
reach my home and friends ! " 

Bow your heads, you who are so eager to retain 
your own personality ; greet the apostle of patriotism 
and glory, rekindle your souls with a spark from a 
Zouave's life. 

Philosophers, by no means devoid of glory them- 
selves, have alleged that the love of glory is a selfish, 
personal feeling, that men work for glory — just as they 
do for money — in order to live in the memory of 
others, glory being looked upon as a valuable posses- 
sion. I will allow that glory is selfish, if you too will 
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allow that the man who seeks after glory is convinced 
that he will live in the memory of others, i.e. that 
his generous feelings, his noble thoughts and deeds at 
the present time inspire his contemporaries and will 
inspire posterity, later on, with feelings, thoughts, 
and deeds that are the fuller expression of his own 
life and the most desirable and inspiring way of 
perpetuating it. 

I am far from believing that man is devoid of 
egoism, or does not work for reward. It is not 
sufficient for him that virtue should be rewarded, it 
must be his own virtue that is rewarded ; now, for 
this to happen at the hands of posterity, it — his own 
virtue, not that of another — must live with and in 
posterity. 

I love not war, and I hope we shall some day be 
delivered from such gory sacrifices, as we have 
already been delivered from cannibalism. All the 
same, I fully recognise that war has often been — and 
is still so, unfortunately, at times — an instrument of 
progress, indispensable for the opposing of a retrograde 
movement ; in a word, it is with horror and disgust 
that I tolerate this necessary evil, a symbol of present- 
day barbarity and ignorance. 

In that awful field of death, however, what I admire 
is not the mighty slayer of men, nor the hatred-breath- 
ing fanatic thirsting for the blood of his enemy, nor 
even the would-be avenger of divine or human wrath ; 
for all these might take the lives of others without 
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risking their own ; what compels my admiration and 
love is the unreserved gift of a man's soul for his 
faith, of himself for the whole of mankind. 

And why should we experience this admiration and 
respect, this love towards those who really devote 
themselves for others, if we, too, have not the power 
to sacrifice our personality for the happiness of those 
near and dear to us, to forget ourselves for them, and 
to love our neighbour to such a degree that we no 
longer think of ourselves at all ? 



CHAPTER VI 

Disadvantages resulting from the separate search of the past or the 
future life ; advantages of a <:ombined search thereof in the 
present. 

May God draw a veil before our eyes when we 
attempt to pierce the mystery of the perpetuation of 
individuality ; the river of Lethe is no idle tale, for we 
sail thereon after death as well as during life, we are 
continually leaving in it some portion of ourselves. 
No one carries with him into the future the whole of 
the store he has borne in the past; and yet, after 
death, his life continues as it has done from the hour 
of his birth to that of his departure, as it does both 
when awake and when asleep, with or without con- 
sciousness, in oneself and in the world. 

To become absorbed in the thought of the per- 
petuation of one's individuality after death is to run 
the risk of thinking exclusively of oneself during life. 
Doubtless it is both a necessity and a duty for a man 
to preserve his personality ; within certain limits it is 
a virtue ; but, like all virtues, it must not be carried to 
excess, if we would not see it degenerate into a vice. 
For this reason God has given us faith and certainty 
as' regards the reality, but He shrouds the form in a 
veil of mystery, doubt, and hope. 
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For the same reason, when meditating on eternal 
life, I always endeavour to bring back my friends to 
the question of this present life which is limited to the 
time spent between birth and death, approaching the 
past and the future life only after we have made up 
our minds as to what we understand by the life we 
are at present enjoying. 

It is difficult, almost impossible, when we think of 
the part we have played in the past, or may play in 
the future, to leave one's individuality, to look for 
anything else than oneself in this life stretching 
throughout the centuries. 

On the other hand, from the standpoint of the 
present life, we cannot help being continually in- 
fluenced by consideration for the persons, ideas, and 
things we love. Then, life outside of the self is as 
interesting' as life within the self : we feel the one to 
be the reflection, or rather the complement of the 
other; that it is the combination, the union of the 
two that engenders, preserves, and develops the life 
of each and of all, the life that is both individual 
and common, and that it is this dual life, both per- 
sonal and impersonal, self-centred and self-sacrificing, 
which is the real life. 

Perhaps, also, we trouble less about the way in 
which our individuality travels gloriously along, 
century after century ; we are more interested in its 
humble course through space wherein it is but a speck, 
though only through and for space does it live. Nor 
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is it our calculations and interests alone that inspire 
and guide; it is, above all, our sensations, instincts 
and duties that lead us on and enlighten us. 

The most striking thing in the present life is that 
perpetual exchange between individual and environ- 
ment which really constitutes life. The feeling of 
extension, development, and perpetuation obtained 
cannot be abstracted from one of the two terms of 
exchange ; not I only, nor it only, but we, is the 
essential expression of the mystery of life. Man can 
no longer imagine life solely within or solely without 
himself, he must seek after it in that incessant, that 
universal communion of two beings whose existences 
can be separated only by a mental effort, not in living 
reality. 

Such is the basis of the morality of meditation 
on eternal life. Quit this basis, and you fall into 
the personal imaginings of egoism or else into the 
impersonal illusions of a confused pantheism which 
swallows up individuality altogether. 

Later on, when going over the past or launching 
out into the future, we carry with us this twofold 
feeling which comes from contemplation of the present 
life ; then, however, there is no danger of losing one- 
self amid the dead or seeing only oneself in the germ 
of the future. We will therefore take up our con- 
sideration of the present life. 



CHAPTER VII 

The present life, rdsunU of the past and germ of the future — Childhood, 

youth, maturity, old age, and decay. 

We will abandon all investigation as to what our 
personality may have been before we were born and 
what it will be after death. Speaking generally, life 
is enclosed within these two terms : let us now 
examine it under its normal conditions of childhood, 
maturity, old age, and decay ; that is to say, of youth, 
growth, equilibrium, and decline. 

These different phases are very unlike each other, 
so unlike that they appear to belong to different 
individualities and yet they are intimately and mys- 
teriously blended in our own individuality, as distinct 
from all other existence. 

The t%^ that becomes a caterpillar, afterwards a 
chrysalis, and finally a butterfly, and then dies after 
producing other eggs, finds the various phases of its 
life scarcely more unlike each other than we do. 
Like us, it is one ; and like us, it becomes multiple. 

What could resemble the oak less than does the 

acorn ? It is clear that an apple-tree bears a closer 

resemblance to it and yet an apple-tree will never 

grow into an oak, whereas an acorn does. 
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During infancy those giants of intellect and power 
whom we call Caesar, Mohammed, Napoleon had to 
be fed and carried about ; painters have often repre- 
sented Jesus in His mother s arms ; imagine a genius, 
overcome by age or by the weight of his laurels and 
not dying . . . sinking into a state of childish help- 
lessness ! 

Is this great man the same as the infant at the 
mother s breast ? In the case of the child, life is not 
yet within him, he is drawing and receiving it from 
every source ; in the case of a dying man, he has 
given and distributed so much that he has no more 
left : life has altogether left him. 

Where is that life which entered the child, or rather 
which developed and completed the shapeless human 
germ he was ? What has become of that mighty life, 
of which the dying man possesses nothing ? To 
whom has he given it ? Though no longer within 
him, it is not lost : he is no longer a human germ, a 
residuum, a few chemical remains, he is lime, azote, 
carbon, etc., plus one final, faint human breath. 

Up to the last minute and long afterwards he is 
revered and respected by all who have loved him, 
who cherish this poor, worn-out feeble being and bless 
him in his weakness and illness as even now they 
bless his undying memory. But then, what does all 
this mean ? Does it not mean that he has poured out 
his very life into them, drop by drop ? Through him 
they have grown, his very substance has been their 
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food, they have his feelings and ideas, they continue 
the work he began, they are the flesh of his flesh, the 
spirit of his spirit, and the soul of his soul. 

I feel Saint-Simon rejoicing within me at what I 
now affirm, and I ask for myself no other life, when 
I, in turn, have given all I ever received. 

No, dear friend, we do not give one another 
life, we receive it from one another; we do not 
lose life, we give it : such is the meaning of birth 
and death. 

Every moment we are being born and dying. If 
we receive more than we give, that is called growing ; 
if we give more than we receive, that is called declin- 
ing. This is why the word life always implies either 
this marriage or this duel between two absolutely 
inseparable existences, so closely united that the 
personality of each exists as much in the one as in 
the other. 

When we no longer feel our personality in our- 
selves, let us seek it in others : it is in them, 
the holy Viaticum, extreme unction, the basis of 
morality and religion. 

If, however, we pursue in either past or future the 
dream of a personality we do not possess, a mere 
abstraction and not the reality, we become absurd 
egoists when we think we have found it, and if 
we find nothing, we are on the path leading to 
atheism. 

This is what men have done up to now, alike in 
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times of faith as of incredulity. All their beliefs in 
eternal life have been selfish ; all their lapses from 
this faith have flung them into the pit of atheism. 

Either madness or despair is invariably the end of 
those who try to solve the problem of the quadrature 
of the circle. 



CHAPTER VIII 

Virility — Transformation and regeneration of my life through 

conversion to Saint- Simonism. 

Since mankind is capable of perfection, God has told 
us to give more than we receive ; that is why we die 
after restoring all that has been given to us, along with 
the use we have made of it This is true even in 
the case of the child who dies immediately after birth, 
for he has raised those who engendered him to the 
sacred rank of father and mother. 

After speaking of childhood and old age, let us now 
consider virility, that period in which life is at its best, 
in which credit and debit, receipts and expenditure, 
balance each other. 

This, doubtless, is the life you would like to per- 
petuate ; it would become you to remain for ever young 
and strong, intelligent, and regarded as such. But 
how could all this be perpetuated, were you not to 
retain also the weeping of childhood and the stupid, 
feeble plaints of a querulous old age ? Beware ! If 
you divide your personality into two, three, or more 
parts, retaining only one and leaving all the others 
behind, I shall come to the conclusion that it is not 

your personality, or at all events what is called such, 
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that you wish to save and retain, but that this may well 
be what I myself wish to keep for ever in the past 
as well as in the future, that which forms essentially 
my life, i.e. myself united ever more and more to 
what I love. 

It is the progressive union of self and love that 
forms my life : it is that which I both wish and believe 
I shall enjoy for ever, in it I await the reward of my 
merits and the punishment of my misdeeds, just as in 
it I find my joys and pains in the present, and through 
it I feel the joys and sorrows of all whose lives I am 
now continuing, worthily or unworthily, and who are 
now present, though dead, as was Latour-d'Auvergne 
in his regiment and in the hearts of all his brave 
comrades. 

To return to this seductive subject of virility. I was 
indeed virile when I became acquainted with Saint- 
Simon. Then, Moses and Socrates, Plato, Saint 
Augustine, TertuUian, Saint Cyprian, Pope Gregory 
VII., Charlemagne, Mohammed, Luther, Leibnitz, 
Lessing, Kant, and even Jesus Christ Himself were 
not alive in my heart ; I knew them not and was 
probably unknown to them. But no sooner had Saint- 
Simon, by his death, entered my life, than he com- 
pelled me to take in this glorious host along with 
himself. Hitherto, I had lived on the economists 
and philosophers of the eighteenth century, who 
engaged within me in terrible warfare with these new- 
comers. They were even vanquished, I must confess, 
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and I am not sure but that, displeased with me, they 
left me and went to fecundate the life of some mem- 
ber of the Academy of Moral and Political Science, of 
which, naturally, I am unworthy to become a member. 

Am I the same man I was before mingling with my 
life that of Saint-Simon ? In some respects, yes, you 
will say. In others, no, I answer. 

And now comes the important thing ; no sooner 

did I possess within myself .the life of Saint-Simon 
than I was eager to give it to others ; clad, true, in a 
garment of my own making. These latter accepted it, 
mingling it with their own life, and also showed 
themselves anxious to pass it on to others ; the result 
being that Saint-Simon now enjoys in all of us the 
progression or continuation of his own life, though, 
before his death, he enjoyed it only within himself 
and in the hearts of two or three of his disciples. 



CHAPTER IX 

Christian communion — Generalisation of this symbol. 

I AM well aware that, as you read, you will say : " My 
good friend is using a very rhetorical form of speech 
which he is taking literally, because he has studied, 
read and seen, listened to, admired and loved Saint- 
Simon, and remembers everything exactly as though 
Saint-Simon were still present ; he affirms and main- 
tains that Saint-Simon lives in himself ! " 

In the first place, you cannot prove that such is not 
the case, and that is something : then again, see if it is 
not yourself who are being deceived when you speak 
of remembering things as though Saint-Simon were 
still present. Were he present, I should not remember 
him ; I should see, touch, listen to him, etc. ; something 
quite different from remembering that I have seen, 
touched, and listened to him, etc. Certainly the sensa- 
tion of the remembrance is very different from that of 
the reality, but that does not prevent it from being a 
very real sensation, which may be for me the deter- 
mining cause of quite positive actions. There is no 
necessity to put into my mouth that wonderful host, 
the consecrated wafer, which makes the Christian feel 
that his God lives in him. 
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''Eat, this is My flesh; drink, this is My blood !** 
What an admirable revelation of the communion of 
universal life ! Why has it not hitherto been under- 
stood ? Why has it been taught as some exceptional, 
extraordinary, divine fact, and as the symbol of man's 
communion with God, to the exclusion of his com- 
munion with his brothers, with the whole of nature, 
with the bread and wine universal? It has not been 
understood for the very reason that it has been regarded 
as the food of the personality ; because, by it, man has 
been shut in alone with God, whereas he cannot draw 
near to Him (though without ever reaching Him) ex- 
cept by communion with that other half of himself, 
without which he has no true life : his neighbour. 

No, it was not a unique symbol, it was the universal 
fact of life : the common, general type of all being, the 
revealing formula of the mystery of all existence, the 
teaching that one must love one's neighbour as one- 
self, a passion which alone leads to the love of God ; 
for love of God without love of one's neighbour 
is nothing more than self-idolatry. 

"Eat, this is My flesh; drink, this is My blood!" 
For over eighteen centuries, millions of men have 
believed this and whole nations still believe it. They 
believe that, by the sacrament of the Eucharist, in the 
elements of bread and wine, Jesus Christ enters into 
and dwells in them ! Indeed, their lives are changed 
thereby, they feel themselves to be, and actually are, 
more filled with fear of, or with hope in, divine justice, 
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more fervent lovers of God and more faithful observers 
of His will. 

Is this generative belief different or easier to accept 
than the one I profess and am now explaining ? If I 
recognise the Christian's belief in Jesus Christ, so do I 
also recognise it in the Virgin and the saints who are 
invoked, and in the priest who blesses marriage, remits 
sins, or gives the Viaticum to the dying man when he 
hands to him Jesus on the cross to be kissed. 

Even more do I see it in the Mussulman alone in 
the desert, the simoom raging around him, as, with his 
last breath he exclaims : Ou Mohammed Rassoul Allah ! 
I see it in the hero, the soldier who dies for his country 
exclaiming : Vive la France ! ; in the poet who devotes 
his whole life to his work ; in the mother as she keeps 
watch over her suffering child. 

Have we not all been nourished at a mother s breast 
and profited by the labours of our fathers, eating of 
the bread of affliction and toil 'i This is the flesh and 
blood they have given us, by which they have entered 
into us and whereof our very life consists. That was 
what Jesus wished to teach the world, and which the 
world was not then able to receive ; consequently He 
gave to it, as to a child, only a mysterious and sym- 
bolical appearance of reality. 



CHAPTER X 

Generation of being, ideas, and bodies — Digression on the eighteenth 
century — Difference between the evolutionary and the revolutionary 
spirit. 

My dear friend, since we are dealing with life, it is 
not sufficient for us to speak of childhood and old age, 
or even of virility. Let us, in a religious spirit, con- 
sider the supreme fact of life : generation, that sacred 
symbol of the communion of beings within the bosom 
of eternal, universal being. 

I wish to speak not only of the generation of being, 
but also of the generation of the ideas and bodies 
which manifest its existence, personify and limit it, 
distinguishing it from the environment in which it 
is, and with which it is in eternal and universal 
communion. 

What is universal genesis in time and space, in 
the world of ideas and in that of bodies, if not the 
fruit of a love communion, an affinity, an attraction 
between two beings, two ideas, two bodies of different 
sex, that attain to union in electric ecstasy, the dual 
life producing the spark of new life that comes into 
manifestation, to give life in its turn ? 

All beings, ideas, bodies are nothing else than this : 
they are the fruit of two beings, two ideas, two bodies 
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of the same species, and they have the power also to 
mingle together, to unite and engender in their own 
species. 

As you are aware, I do not claim to reveal a 
mystery, to explain the why and the wherefore of 
generation ; I merely state the fact and describe the 
phenomenon, saying what each one may verify for 
himself; but I demand that we follow out the conse- 
quences and do not reason and act like a child who 
believes he is born under a rose-bush. 

Eat my flesh and drink my blood, say the mother's 
womb and breast to the child. This too, is as true 
as the human-divine word of Jesus. The child who 
neither believes nor feels this, knows not what life 
is, even though, faithfully and in the most orthodox 
fashion, he takes his seat at the Holy Communion 
table of Christianity. 

** They have eaten my flesh, they have drunk my 
blood, though for fifteen days I have eaten nothing 
but bread, and drunk nothing but water!" exclaimed 
Saint- Simon^ on his cross, his tortured soul dwelling 
on the sorrowful words of Jesus, as He said with a 
sigh: "My children, why have you forsaken Me?" 
For one moment, both felt themselves isolated — Jesus 
from the past, Saint-Simon from the future. Now 
God withdraws from him who is isolated: both of 
them, then, faltered for a moment in their faith, to 
teach us not to falter therein, but rather constantly 
to feel our life bound to the past and the future, by 
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devoted gratitude towards, our parents and a spirit 
of trusting hope in our children. 

These dear children sometimes think me too in- 
dulgent towards the Church, very patient with Caesar, 
his sword and his gags, and that I am too easy-going, 
too ready to compromise with the decay into which 
this old world is falling. I swear this is not so simply 
because I am prudent and cautious for myself, — 
though prudence and caution are fitting to my age 
and temperament, — I swear it is so mainly because it 
is my belief that, if one is noble, one must bury one's 
father in noble fashion ; if one claims to be illustrious, 
one must give him an illustrious funeral ; for, in reality, 
one is only anything in life because one is his son ; 
but if one wishes to crush him in scorn and infamy, one 
would not succeed in destroying him utterly, even though 
one were Voltaire, for God utterly abhors parricide. 

Once more I affirm I am no longer the son of 
Voltaire or of the philosophers of the eighteenth 
century, they have been replaced in me by this 
glorious band of mighty creators in every age ; I am 
not an uprooter, a destroyer, and would prefer to look 
for life in death, gold in a dunghill, good in evil, and 
virtue in vice, than I would do the opposite. All I can 
do is to see fever and madness in certain unhealthy con- 
ditions of mankind ; but it is my mission to try to cure, 
not to inoculate myself with the pestilence which ravages 
the human race, except for the purpose, as has been the 
case with me, of protecting myself from it for all time. 
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Do not ask me in turn to abjure my father, to heap 
scorn and insult on the eighteenth century, for have 
I not just said that my business was to look for gold 
in a dunghill? I tell you, it is only the mentally 
short-sighted who call the eighteenth century the 
century of Voltaire, for it also gave birth to Saint- 
Simon, to Fourier, to Cuvier, to Napoleon, to Fulton, 
to Watt, to myself, as well as to a host of lovers of 
liberty, equality, and fraternity, that triple crown set 
on the head of France by all preceding centuries of 
Christian preaching. 

The eighteenth century is not even the century of 
Rousseau, though Voltaire and Rousseau were mighty 
propagators of the progressive ideas current in their 
times, ideas which they condensed and spread over 
the whole world ; but, as de Maistre said of Voltaire's 
library, — in which by the way was to be found not one 
of the world's great books, — their hearts formed any- 
thing but a Pantheon ; in past and present alike, every 
writer of genius was, in their opinion, a pedant This 
was the name Voltaire applied to Rousseau, I saw it 
written with his own hand on the margin of the letter 
he sent to Cardinal de Beaumont, along with many 
another insulting remark.^ Rousseau paid Voltaire 
back in his own coin ; in fact, he looked upon all men 
as his enemies. To sum up, I love them not ; I feel 
myself to be the son only of what I love. 

^ In the Hermitage Library, Petrograd. 



CHAPTER XI 

To set men a good example is the only way to deliver them from evil. 

Doubtless you think this digression on the eighteenth 
century has caused me to wander from my subject, 
but you will soon see that such is not the case. 

Hitherto I have set forth life only in its attractive 
aspect, there is also something to say on its repulsive 
side; I have spoken of good, now I wish to deal 
with evil. 

Mankind contains within itself its original brutish 
condition, gradually freeing and purifying itself there- 
from ; extending the domain of good and restricting 
that of evil, from generation to generation. Individual 
man does the same. Of what does this task consist ? 
Is brutality cured by brutality ? No, the circle is a 
vicious one, and if we are caught in it, that proves 
we are not yet men, but still brutal in nature, that 
we do not believe in man's affinity for good, that we 
do not know what good is and are incapable of setting 
an example of it. 

To set men an example of good, is the only way 

' to deliver them from evil. Good converts them into 

a state of good ; evil perverts them into a state of evil. 

This is why, as a result of powerful tendencies to 
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evil and in order to combat immoderate outbursts 
of immorality, irreligion, and barbarity, there appear 
Christs of goodness and charity, of love and tender 
maternal instinct, to lead mankind back along the 
path of its destiny. 

It was this frightful crisis tending towards the 
dissolution to which Saint-Simon saw that men were 
drifting, that made him speak out ; but we must not, 
therefore, conclude that this was the origin of his 
life. As well say that Jesus was engendered by the 
decay and rottenness of the Roman Empire, by 
Oriental filth and impurity ! Do you think Saint- 
Simon needed inspiration from Voltaire and Rousseau, 
perhaps even from Robespierre, in order to speak of 
God to the Pope, of peace and industry to Napoleon, 
of the world system and human science to the 
members of the Institute of credit and the advent of 
the working classes into politics to Laffitte, Ternaux, 
and P^rier ? 

No, his life did not receive its sustenance from this 
source, and yet he was a true son of his age, and 
boldly proclaimed to Kings and Rulers, '* Princes, 
listen to the voice of God, speaking to you through 
me ! " Still, he was no more revolutionary than I am. 
As I have often declared, we are evolutionary, for 
that is in reality the doctrine of Saint- Simon, the true 
belief in a progressive, not a retrograde mankind, the 
unshaken confidence that man is naturally attracted 
to the Good, the True, and the Beautiful, and just as 
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naturally rejects the evil, the false, and the ugly ; it 
means faith in God, not in the devil, in good nature, 
not in an everlasting vale of tears: it is the passion 
of the good man, and you cannot affirm that Voltaire 
or Rousseau, or Robespierre either, came under that 
category. 

You see, I maintain my ground; I wish to make 
you understand what I mean by health and sickness 
in mankind, that you may not mistake the Nouveau 
Christianume for the Pucelle or Candide, or myself 
for some great perverter or poisoner of mankind, 
some monster in human form. 

Ah! I do not take upon myself to be very 
gentle towards evil, I feel an instinctive aversion to 
venomous beings, though confident they will lose 
their poison in time : I know they will be converted 
not by prison or scaffold, but by the persistent, 
irresistible influence of the eternal revelation of good- 
ness in mankind. 

Were the wicked man altogether wicked, were he 
a devil, as bigots believe, it would be quite logical 
simply to condemn him to eternal fire, even more 
logical to proceed at once to an auto-dorfi, but then, 
the wicked man is like you or me ; and, in addition, 
is ill and suffering, torn with feelings of hatred, envy, 
and revenge; consequently, we should try to cure 
him and bri^g him back to a state of health, i.e. 
of goodness, in a word, the evil within him must 
be exorcised. 



CFTAPTER XII 



Good and evil. 



What is evil, and how shall we be delivered from it ? 

To know good and evil is the fruit of the tree of 
knowledge ; but, be it clearly understood, it is the 
fruit of human and finite, limited, incomplete, and 
imperfect knowledge. God is perfection, to His 
supreme wisdom our restricted wisdom can be but 
error ; still, it is capable of perfection and is always 
holy when it inspires in us attraction towards that 
which we feel raises us to God and repulsion from 
that which keeps us from Him : attraction towards 
the good that seeks the perfect and repulsion from 
the evil that shuns it. 

Evil has no more an absolute existence than good 
has ; there is only one absolute being : God, the 
perfect, the infinite. Good and evil exist ; as do all 
finite, limited, and imperfect beings. But since these 
exist in the bosom of God and thus share in universal, 
perfect life, this participation is manifested in them 
by the sense of progress towards perfection, i.e. by 
the dual necessity of increasingly putting on the good 
and taking off the evil. 

Do not let it be imagined that I regard good and 
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evil as non-existent, that I believe only in a perfect, 
infinite God, indifferent to good and evil, for I have 
just affirmed that though good and evil have no more 
an absolute existence than has man, or any finite, 
imperfect, limited being, nevertheless they exist for 
the same reason that causes finite beings to exist ; 
still, I do not wish to confound the finite with the 
infinite, though firmly believing in both, and even 
in the simultaneous existence of the one in and by 
the other. 

What I cannot accept is that man has, within or 
outside of himself, little maleficent beings, agents, and 
delegates of Satan, who oppose the will of God, even 
though we agree that Satan is not God or co-eternal 
with God ; for he would appear invariably to be a real 
pagan god, whom mankind has outlived. 

For every imperfect being to aim at perfection is, 
on the one hand, to relegate to the past, as far as 
possible, whatever is capable of separating one from 
God ; and, on the other hand, to acquire for the 
future whatever is capable of drawing one nearer 
to Him ; for the individual man as well as for man- 
kind in general, it is to rid oneself of one's original 
brutality and put on the garb of sociability ; to unite 
more and more one's individual to one's collective 
life ; to pass from the savage state of egoism to the 
civilised state of association. 

And here I should like to ask those, who most 
ardently desire to retain personality in, the future 
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life, whether they are absolutely bent on perpetuating 
their savage state therein and on thinking that all 
men do the same. If so, the future life would be a 
thousand times worse than the present. 

O God ! I thank Thee for giving me an imperfect 
life, a knowledge that is limited and that leaves me 
ignorant as to where is and where will be that state 
of barbarism which was. Doubtless it is, and it will 
be, since it has been ; but the reason Thou permittest 
it to live vaguely in the memory of men, is only 
that they may no longer fall into it in reality, that 
they may shrink from it in horror. 

Such, indeed, is the way in which life develops, 
from the imperfect towards the perfect, from man 
towards God. To perpetuate his life, then, what 
he desires and may hope for is to relegate to the 
past all retrograde aspirations, and to acquire through 
the future all progressive aspirations. In other words, 
man should revoke the vices of the past and invoke 
the virtues of the future, if he would aspire after 
eternal life. 

We ask man to renounce Satan, whereas it is part 
of ourselves that we must voluntarily give up. Habits, 
ideas, tastes, and passions are the things that keep us 
in a state of barbarity and hinder our progress towards 
the city of God ; original sins handed down from our 
ancestors or from the environment which gave us life, 
which we must bequeath to the future, tainted with the 
brand of reprobation, or, at all events, of forgetfulness. 
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Let us be loyal impartial judges of that element 
of our individuality which each of us would be 
ashamed to retain and, more especially, to transmit 
to others. How small will be the portion we regard 
as worthy of being perpetuated and bequeathed to 
our children ! Still, I have such faith in the perfect 
goodness of God towards imperfect beings, that I 
firmly believe He takes into account their condemna- 
tion of evil and their approval of good, and also that 
His eternal justice gradually metes out pardon for evil 
to the point of being completely forgotten, and reward 
for good to the point of being remembered for ever. 

To maintain me in this belief, there is no necessity 
for me to believe either in Satan or in a Christian 
or a Pagan hell. 



CHAPTER XIII 

Remorse — Orestes — Louis XI. — A good conscience. 

Eh hien I filies ^enfer, vos mains sont-elles prites f 
Pour qui sont ces serpents qui sijflent sur vos Utes f 

I MUST apologise to poets and painters, to mytholo- 

gists past and present as well as to their Christian 

imitators, when I confess that I no more believe in 

the daughters of hell, or in the Furies with their 

serpent locks, than I do in angels or archangels, 

seraphim or thrones, dominions or horned demons. 

I believe in remorse, just as I believe in the 

happiness of possessing a good conscience. But 

then, what is remorse, what is a good conscience ? 

It is useless to mention the words unless we are 

agreed as to their meaning. The Pagans looked 

upon remorse as a Fury who pursued one with 

serpents; the Christians regarded it as a scourging 

devil, or as a sorrowing angel whose tears burn into 

one's heart The Pagans had so little of a good 

conscience that they scarcely ever thought of it, and 

almost confused it with honourable fame or renown, 

which, however, is quite a different thing ; to them 

it had rather a philosophical than a religious meaning. 

The Christian regards a good conscience as being 
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seen only by God and by angels and saints, who 
rejoice thereat, and this it is that brings gladness to 
his heart 

All this does not satisfy me ; it is a perpetual 
ontology, a creation of nominal beings apart from 
man, situated and living no one knows where or 
how : a very spiritual, though purely spiritual, 
creation, which either does not bind me, or else 
binds me only indirectly, to the object of my troubled 
or my peaceful conscience. 

At all events, mankind in its infancy and youth 
did believe in all this complicated play of Oriental 
imagination and poetry. 

" I have slain my mother," says Orestes, " and the 
Eumenides are punishing me for the crime ! " Un- 
happy man ! Thy mother herself, not the Eumenides, 
makes thee suffer ; she is not pursuing thee nor has 
she any serpents on her head ; she is in thee, no 
shade or spectre thou seest outside of thyself; she 
is in thee, I repeat, her blood is thy blood, and her 
flesh thy flesh ; it is she who turns thy incestuous, 
parricidal hand against thyself. 

A good Christian, Louis XL, for instance, commits 
some villainous deed ; he confesses and receives 
absolution, but that is not sufficient; in his torment 
he kisses his scapulary and prays to the Holy Virgin ; 
remorse continues, and even though he offers up 
prayers to God, in dreams he sees gibbets and 
funeral piles, blood streaming everywhere, burning 
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towns pillaged and their inhabitants outraged ! Is 
all this before his eyes, outside of himself? No, the 
gibbets have been pulled down, the burning piles 
extinguished and the towns restored to peace and 
quiet. Then where is that terrible past which makes 
the present so gloomy and sad for him ? You say 
it is in his imagination ; but what is his imagination, 
if not himself? It is all within himself, I tell you; 
he did not order Tristan to commit a single assassina- 
tion until tne order had been engraved on his own 
heart and carried out therein ; his blood and flesh were 
corrupted thereby ; on his death-bed he knew that 
he would appear before the judgment-seat of God, 
bearing all his crimes and misdeeds within himself. 

It is of little importance to examine whether or 
not there were extenuating circumstances, or if God 
pardoned him ; for my part, I pardon him, for I be- 
lieve his crimes were expiated the very day France 
discovered that she owed her unity to him, and that 
he was the first to strike a blow at the root of the 
tree of feudalism. From that day onward, Louis XL, 
in the progressive element of his life, became one of the 
heroes in the van of human progress ; whereas in the 
retrogressive, the false element of that same life, he 
remained in the rear, his life becoming one with that 
of the laggards of the past. 

The point to which I simply wished to draw atten- 
tion is that remorse is not a fury or a demon either 
on earth, in heaven, or in hell ; nor is it a trope, a 
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figure of speech, a word, or a rational being outside 
of ourselves, but rather a living reality within us : 
offspring of the monstrous, incestuous relationship 
existing between the two halves of our life, our- 
selves and our brothers. 

Now, look at the joys of a pure conscience : these 
are the fruit of the loving, legitimate, fruitful union 
of these two halves of our life, the union of ourselves 
with our brothers ; the blood is thereby refreshed, 
coursing through the veins with greater regularity 
and calm, the body is healthier, the mind clearer; 
we are better than we were before this young life 
was added to ours ; we have become fathers of a 
new and purer part of ourselves ; revived, almost 
resuscitated, in this communion of goodness with our 
fellow-beings. 

Yes, saints and angels may rejoice thereat, but 
then, where do saints and angels dwell? Within 
ourselves. And is not God Himself within us also? 



CHAPTER XIV 

God is within each one of us — Memory and imagination — Metaphysic 

and art — Tradition and prophecy. 

I AM continually repeating the formula: "He is 
within us," because, perverted as we are by this 
Christian and heathenish education of ours, we are 
always inclined to see gods and shades, souls and 
fantastic, imaginary beings, outside of that which is, 
instead of seeing living, real being, which contains 
in resume that which was, and in germ that which 
will be. 

I repeat that this latter belief is not only easier to 
accept with the reason, or even by evidence or fact ; 
it is also more satisfactory to the feeling which unites 
being to the beings which were, are, and will be ; i.e. 
it is satisfactory to religion. 

Though men no longer believe in the Muses and 

Graces, or in satyrs, in Vulcan, Venus, Jupiter, and the 

gods of Olympus, in paradise, hell, or purgatory, angel 

or devil, they are not on that account less religious, 

but rather more so ; all the same, they have been 

satisfied with words devoid of meaning ever since 

they abandoned the old beliefs which gave them a 

definite signification. 
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Pagan artists depicted time, memory, love, rivers, 
seas, winds, etc., under well- recognised forms that 
clearly interpreted their thoughts in language under- 
stood by all and expressing what all believed to be 
the reality of things. 

Nowadays all men regard them as fables. 

Christian metaphysicians have done the same thing, 
imagining a world of the spirit which they have 
peopled with isolated, separate beings, distinct from 
real life ; angels and demons, virtues and vices, souls 
and essences, playing a rdle quite apart from the living 
world, and yet exercising over it a mysterious and 
occult, though positive and effective influence. These 
fantastic beings, apart from all conditions of time and 
space, yet took upon themselves conventional figures 
in the creations of art. Father, Son, and Holy Ghost, 
Cherubim and Seraphim, Angels and even Souls 
assumed a recognised form, one that was universally 
understood. 

At the present time, nearly all men regard them 
as ingenious and poetic fictions, even as allegories. 

And yet, when I speak of God, who does not think 
that I am speaking of a being outside all beings, a 
creator apart from creation, life as distinct from all 
lives ? 

When I speak of my own life, its perpetuation in 
time, its expansion in space, who does not imagine 
that I am speaking of some ethereal genius, an 
impalpable breath, outside of time and space, distinct 
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from myself ^ind from the whole world, living an 
extra-human extra-mundane — in a word, an extra- 
vagant — life ? 

If I speak of my recollections of the past, people 
say to me: "You have a good memory, you know 
history"; if, again, I mention my hopes in the future, 
they say : "You have imagination, you are a poet, a 
seer, a prophet." 

What, then, is the man of tradition, except the 
living tomb of that which was ? What is the prophet, 
if not the living cradle of the future about to be born, 
even now living in, inspired by it ? Had not Saint- 
Simon the whole of the past within himself, when he 
proclaimed the law of the progressive development of 
mankind ? Was not Saint Augustine living in the 
future when he constructed his peace-loving City of 
God for a world plunged in a state of barbarism ? 



CHAPTER XV 

The universality of life — Cult of the dead in the living. 

To return to the present. 

Finding myself at Alexandria, I happen to touch 
a piece of cloth, from the banks of the Ganges, and 
I am stricken with plague. Within a month, a tenth 
of the population is dead. 

I introduce a single drop of prussic acid into the 
mouth of an ox ; he falls to the ground : dead. 

Is it not generally known that an insect born in 
the body of an animal, whose flesh is then eaten by 
man, becomes transformed into another insect, the 
development of the former ? 

Have not recent experiments on germs, though 
not absolutely proving spontaneous generation, proved, 
for all practical purposes, the infinitesimal universality 
of life ? 

Do not look upon me as a homoeopathist : it is not 
the strength of the infinitesimal dose that interests 
me, but rather its quality as the vital component of 
a multiple existence, the elementary part played by 
myriads of beings in the life of a single one, the 
constitution of its organs, the workings of its many 
functions. 

55 



L 



56 Life Eternal 

Breathe pure air or pestilential miasma: what 
better are you when you are informed that it is 
oxygen, hydrogen, azote, carbonic acid, etc. In the 
first case the relation between the breather and the 
thing breathed is quite different from that in the 
second case ; a generation of different beings has 
taken place. This you see by the colour, density, 
and flow of blood, by the elasticity or the languor of 
the muscles, by appetite, sleep, and several other 
things ; for, at the end of the dual experience, you are 
either living or a corpse, either a man or worms 
and dust. 

Breathing produces decomposition of the blood, 
consequently, decomposition of everything : the trans- 
formation of thousands of existences into thousands 
of other existences. In the case of pure air these 
new existences are human, in other cases, they are 
mineral or earth, not human at all but rather anti- 
human, so that when death comes, nothing that 
made up the man is any longer really present in 
the corpse. 

These reflections should enable you to understand 
that I am religiously devoted to the cult of the dead, 
but not to that of the corpse. I even maintain that 
this ignorant, heathen cult is one of the most powerful 
obstacles to the progress mankind must make in the 
real cult of our beloved departed. 

The true cult of the dead is in the living, in 
the beings, ideas, and works that the dead man 
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loved and to which he gave up his life : it is there, 
not in the worms and aCshes of the cemetery tomb, 
or in the vultures and jackals that devour the 
Arab in the desert, or in the sharks which tear 
to pieces the poor sailor's limbs in the depths of 
the sea. 



CHAPTER XVI 

Cult of the dead : the sacred belief of the people. 

Do not call me heartless because I set forth the 
cult of the dead in another form than that consecrated 
by age-long custom, by a religion which contradicts 
itself in worshipping the body, the flesh, and all that 
which, even living, is nothing more than the putrid, 
mortal envelope of the immortal soul 

Let us have done, once for all, with all those 
Mussulman and heathen resurrections, which, on the 
Day of Judgment, assert that the bodies, the very 
bones and flesh, that have successively lived, will then 
reappear simultaneously ; let us have no more of these 
lying mummeries which pervert men from the worship 
of the living God to that of dead gods. No longer 
are we» living in the times of Orpheus, Virgil, or 
Dante; no longer should we build up our faith on 
fables. 

Let us resurrect the living themselves, those who 

believe that what was, is no more, and that what will 

be, is not yet ; those who live between two states of 

nothingness, whereas real life is the union of those 

two great mysteries ; past and future life, in the one 

supreme mystery of the present. 
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Poor Saint Anthony, they were not devils who 
tempted thee, they were living beings in flesh and 
blood, from whom thou didst flee into the wilderness. 
They did not pursue thee there as they did in the 
city ; all thy efforts were bent on killing them within 
thyself by fasting and maceration, above all, by 
aspiring after another life, that of Christ, in medita- 
tion and prayer, alone with thyself and God. 

Can meditation in solitude expel the demons from 
Saint Anthony and Saint Jerome ? Can the inspira- 
tions of the multitudes bring angels to Saint Paul and 
Saint Peter? The hermit is the tomb of evil, the 
apostle is the cradle of good ; the one buries in the 
wilderness that element of the past which mankind 
must repudiate, the other spreads throughout the 
world the ardently desired germs of the future. 
These demons and angels, however, are not phantoms 
or shades, they live in the midst of men, devoured by 
the vices of the past and enflamed by the virtues of 
the future. 



CHAPTER XVII 

Cult of the dead — Cemeteries — Cremation. 

Vices and virtues! Is there any necessity in these 
days to represent them as fantastic, cloven-footed 
beings, armed with daggers and wearing masks ; or 
else with wings and a halo of light above their heads ? 
All these figures are children's dolls, of which art 
has great diflSculty in ridding itself, though they will 
soon become ridiculous relics of the past, like every 
other creation of an unbelieving art. 

Evidently, cremation is no more than a transitory 
solution of the problem of the disposal of the dead ; 
economical as regards the land and artistic from the 
point of view of those left behind ; democratic in that 
it is the same chemical process for all alike. It is, if 
I may so state it, a kind of middle course between 
everything and nothing ; still, it keeps alive the feel- 
ing of the perpetuation of the deceased without trans- 
forming this feeling ; it is an urn instead of a tomb, 
immediate ashes instead of future dust. It is still 
a link of affection between the survivor and something 
that has nothing living in it and that contains the 

dear friend we bewail even less than does the house 
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he has built, the field he has sown, the wife he has 
loved, or the child who succeeds him. 

What fine and noble sentiments are wasted in this 
cult of the corpse and the tomb, of death apart from 
life ! A man inflicts on himself a living death, a kind 
of paralysis of the heart, for he cuts the links that 
bind him to his brethren, whereas he ought to 
endeavour to strengthen them, the more so as one 
of his dearest friends has been carried off by death. 

Were it taught in childhood that God's law, 
according to the Gospel, is to let the dead past bury 
their dead, that the true worship or cult is that of the 
living God, the worship of the life that is within him ; 
that every man is no more, nor any less, than a Christ, 
on whose blood and flesh mankind is fed ; that we are 
all children of the God of life, and that he who seeks 
his brother elsewhere than in life is a worshipper of 
death; then there would be established amongst the 
living, a real and sacred cult of the dead. 



CHAPTER XVIII 

The cult of the dead — The tomb of my brother. 

Alas ! our education is so different, and I shudder at 
the thought of the injury I may inflict on a holy and 
tender belief. They will say that I have forgotten 
my poor brother, poisoned by the plague at Paestum, 
and whose dust lies in Naples, that I have not been 
to see him in his tomb : they will think he is there, 
the idolaters! Well, I have heard him hundreds of 
times in the voice of Fdlicien David ; is not that 
the reason the boy is so dear to me? 

Do they think I should love Mozart, Haydn, 
Beethoven, Rossini, and Weber as I do, if my brother 
were not alive within me? I have never been a 
musician, but he knew by heart all these great 
masters who lived in him. 

Is not such a cult a thousand times better than 
funeral hearses and mourning tokens, than the cult 
of the cemetery or the bier, than that of the Dies 
ircBy the De profundis or the Requiescat in pace ? 

Does all this mean that I am going to the other 

extreme and claiming that a corpse must be profaned 

and the ashes scattered to the winds, that a dead 

person must not be mourned for, that the day of death 
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must be r^;arded as a day of birth and of gladness ? 
An this would be but the Intimate consequence of 
Cathcdic orthodoxy, for according to the Church, the 
flesh is sin and the body rottenness and defilement ; 
to leave this life on earth is leaving a vale of tears, 
being bom to the life of the soul and ascending to 
heaven. Such, however, is not my belief. 

If Tintoret's daughter had been disfigured by 
disease, if the body of that beautiful maiden on her 
death-bed had been what it certainly was a few years 
afterwards, horrible and repulsive to behold, not only 
would the poor father have been unable to paint it, 
he would have been unwilling to do so, if but from 
respect to his daughter's memory. 

Why is not a prolonged stay of the corpse in the 
mortuary permitted ? From consideration for the 
health of the living, as well as from respect for the 
memory of the dead. Consequently, it appears to me 
that nothing should be more serious, more solemn or 
religious than respect for the memory of the dead ; it 
is this feeling that should inspire the actions of the 
living with regard to the dead. I am far from wishing 
to deprive of all poetical sentiment one's feelings 
regarding sacred relics ; what I am anxious to do is 
to free mankind from the vain, the impious search 
after the personality of the departed in his tomb. 



CHAPTER XIX 

The real presence of the dead — Communion in death : equality 

and fraternity. 

How many good souls there are who bewail the 
infamy of the common grave ; and yet, if I mistake 
not, Lamennais regarded it as a point of honour to 
give instructions that his body should be buried there, 
amongst the bodies of the poor. 

Under certain conditions, I would agree to this 
communion with the dead, not because it is at the 
present time communion with the poor, but because 
it ought to be — and some day will be — communion 
with all ; because thus all the living will hold com- 
munion together, united by the sense of human 
equality ; because there we should no longer seek 
amongst the living the individuality of the departed, 
which is elsewhere. The spectacle of death ought to 
destroy in the living all sense of vanity or shame, 
which is merely hereditary, for this vanity and shame 
are hostile to true nobility of soul, which latter is 
based solely on personal merit 

Let one bear within himself all that is noble in a 

departed father, if he would himself be noble. Why 

paint armorial bearings on his tomb, if our brothers 
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see his nobility in our countenance, his blood in our 
blood, his soul in our soul ; he himself is glorified 
within us by our brothers, not within the tomb by 
the worms of the earth. 

Yes, we want burial that is common to all, on con- 
dition it be made as imposing, respectable, and sacred 
as possible. Let us hold communion in death if we 
would hold communion in life ; let there be no more 
isolated privileged tombs bearing the false inscrip- 
tion, Here lies . . . ! Let no one look for his brother 
there, but rather be inspired with that sense of 
brotherhood which ought to link together all the 
members of the human family. 

In examining the present life, I have dwelt on the 
question of the tomb, with the object of proving that 
the continuation and perpetuation of the past life need 
not be sought for there. Life, both past and future, 
can only be found in that which now is and lives. 
There lies what was and what will be ; it is the abode 
of our fathers we have ceased to see, as also that of 
our children we have not yet seen. 

Where would be these dear children of our in- 
telligence and our love if not within us 'i Where 
would the ideas and passions, the prejudices, sciences 
and arts of the future generation find their dwelling- 
place unless they already existed as germs in the 
generation about to give birth to them ? They do 
not all issue from a state of nothingness. Watt did 
not drop out of the sky, he was born of Papin or 
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some other physicist, as Saint-Just was born of 
Rousseau, Saint Augustine of Saint Monica, myself 
of Saint-Simon. 

Hitherto men have believed not only that they 
did not transmit life, similar to their own, a continua- 
tion and development thereof ; but the purists in the 
belief in God as the creator of all, in God outside of 
all that is, have maintained that the cow did not 
transmit life to the calf, nor the hen to the chick, 
the butterfly to the caterpillar, nor even a grain of 
wheat to the stalk, nor the acorn to the oak. They 
imagined there was somewhere a universal reservoir 
of life, whence issued human souls, animal and 
vegetable spirits, which animated bodies and without 
which nothing would be born anew. 

On the other hand, atheist philosophers have seen 
in all this nothing but a question of vegetable, animal, 
and human chemistry ; and, indeed, the former stand- 
point seems scarcely more moral or religious than the 
latter. In fact, these two ways of looking at things 
give us no bond or link between beings, except that 
they succeed and take the place of one another, that 
they are, at most, to one another, what water is to 
the oxygen and hydrogen of which it consists. 

I feel certain that almost all animals imagine they 
have given life to their young, for they love, and feed, 
and defend them; whereas woman, I am convinced, 
in spite of the dogmas her priests and philosophers 
have made up for her, is sure that she has given life. 
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i.e. a portion of her own life, to her child. She would 
rush into the flames to save that precious tiny portion 
of her life. 

Men imagine, I am aware, that they believe what 
they have been taught regarding the great, ever- 
flowing reservoir of life ; but this is not the case, they 
do not believe it, they well know they are themselves 
a source of life, which they have received from their 
fathers, which they possess in themselves and transmit 
to their children ; therefore they love filially what was, 
amorously what is, and maternally what is to be. 

Thus do they love God, the true God, who was, is, 
and will be for all eternity the infinite universal life, 
which we manifest and in which we share. Now, the 
present manifestations of God sum up His past and 
give birth to His future manifestations. 



CHAPTER XX 

I am Vine and Husbandman, Creature and Creator. 

Let us no longer practise idolatry towards a creator 
apart from his creatures, a homeless being ; that great 
hermit of the worlds who .is not the universe ; that 
eternity alleged to be outside of time ; that immensity 
apart from space ; that abstraction of infinitude without 
either number or extension, of perfection outside of all 
good and therefore, of all evil, apart from all suffering 
and therefore from all joy, from punishment and from 
reward ; that absolute being, invented by metaphysics 
and mathematics, which does not contain in itself any- 
thing relative, and therefore cannot have any relation to 
other beings ; that living being apart from all life ; that 
father outside of his race ; that king, a stranger to his 
people ; that supreme justice which does not feel, living 
and thrilling within itself, the innocent and the guilty 
alike. 

So far, Christians have not come to an understanding 
as to why and how Jesus came to complete and perfect 
the law of Moses. Jehovah alone was God, the creator, 
or at all events the ordainer of chaos, quite apart 
from creation. Jesus showed us God in His manifold 
form — the creator in the creature ; Father in Son, Son 
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in man. Such is the Holy Ghost of the Gospels, the 
Holy Ghost who is also in God, the bond between 
Father and Son. 

Jesus Christ affirmed and testified that the creator 
was incarnate in the creature, by the working of the 
Holy Ghost. All Christians (I do not speak of heresies 
and sects) have recognised and professed that their 
infinite God was one in three persons, one and manifold 
at the same time ; they have always recognised that 
the divine and the human nature showed themselves 
as one, blended in Jesus Christ ; they have all pro- 
claimed, Jesus Himself more loudly than the rest, that 
the Son of God, the just among the just, the saint 
among the saints, was the brother of all men. Son of the 
same Father, incarnate in them through their common 
love for one another. 

Eat, this is My flesh ; drink, this is My blood ! My 
flesh, My blood ! I appeal to the whole Church, to the 
most bigoted and idolatrous Catholics and to the most 
sceptical Protestants alike, was Jesus, when He gave 
them wine, speaking of the flesh and blood of His 
human person? No, He enabled His brethren to 
participate in the divine personality manifested in 
Himself, and revealed to the world f6r the first time 
by Himself. 

Consequently God lives in all that is. He is Himself 
all that lives: the vine and the husbandman. The 
creator is the living creation ; nothing exists apart 
from or outside of it, before or after it. God is one 
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and manifold, although infinite; He is all relation, 
though absolute ; all duration, though eternal ; all space, 
though universal; all progress, though perfect 

But God is not the not- 1 of anyone, for He is the 
living communion of every I with its not- 1, of every 
finite being with the surrounding infinite nature; to 
please and obey God, to love and pray to God, is then, 
for each one, to hold greater and greater communion 
with this environment, to love one s neighbour more 
and more as oneself ; and the reward or the punishment 
of this good or evil communion, i.e. of the healthy or 
unhealthy life of each one, is neither the consciousness 
of the I nor the justice of the not- 1, it is God alone; 
for He possesses within Himself both balances of the 
scales : He is all justice as He is all life. 



CHAPTER XXI 

Extension and generalisation of the eucharistic htliti-^Omnes 

hatptines Christos, 

I HAVE just proclaimed the universalised faith in Christ. 
Christians have limited the divine incarnation to Him 
alone ; they have regarded it as a symbol, whereas it 
is the one reality for all : Ecce Deus, ecce homo ! 

Does this belief destroy human liberty ? I maintain 
it is the only religious dogma that respects, preserves, 
and exalts liberty. All religions set up man as distinct 
from vulgar or imposing gods, all of whom, even 
when, as in paganism, human origins and passions are 
attributed to them, live, as gods, apart from man and 
the universe. Apollo is not even the sun, Neptune 
the sea, or Cybele the earth. Human liberty might 
ward off the sun's rays, protect itself from the waves 
of the sea, or from danger by land ; but from Apollo's 
shafts or Neptune's trident no one can escape, unless 
some of these gods engage in war among themselves 
for the protection of man ; even then, however, human 
liberty is subject to destiny. 

Doubtless, this marks a considerable advance upon 

fetichism, wherein the personality degraded itself 

before the will of a plant, a stone, or an animal. 
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But with the dogma of a God creating the world 
out of nothing, and giving it a life that has no share 
in His own ; with belief in the devil, a rival of the 
Creator, of whose creatures he disputes the possession ; 
with faith in a law wherein all that is to be is fore- 
ordained; human liberty would have been wholly 
destroyed by a despairing unfathomable fatalism, had 
not man, in contradistinction to this ancient dogma, 
been brought into participation with the life divine 
through Jesus Christ in the Lord*s Suppei". 

It is this introduction of Providence into the fatalism 
of former beliefs which, in reality, has given birth to 
human liberty. Moreover, what efforts the most 
illustrious Fathers of the Christian doctrine have 
had to make in their endeavours to reconcile the two 
contradictory beliefs : fatalism and providence ; grace 
and free-will ! 

The revelation of the life of the Creator in an 
exceptional, unique, and — in a way — extra-human 
creature, is not sufficient to reconcile this contra- 
diction, unless men recognise the universality of the 
rule and apply it to themselves and to the world. 

For eighteen centuries there have been discussions 
on grace and free-will, on the will of God and that 
of man, on the duty of blind obedience and the right 
to freedom of examination : in a word, on authority 
and liberty. 

These discussions in theology, as in morals and 
politics, spring from one cause only : men neither feel, 
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nor understand, nor practise this sublime revelation 
of Christianity : that we are all brothers, all children 
of God, living in His life ; omnes homines Christos. 

In all these opposing dualisms, if the definitions of 
the two terms imply that God is in the one but not 
in the other, then this latter, logically, cannot stand. 
If, on the other hand, the two terms are like brothers 
and neighbours of each other, complements of the 
same life, unlike but equal manifestations of one same 
being, indispensable to each other for the development 
of this common life ; in a word, if God manifests Him- 
self with eqiial clearness in both terms of the dualism, 
then there is reconciliation, and instead of exclaiming 
with Saint Augustine : Credo quia absurdum ! we say : 
I believe because it is ! I believe in the grace outside 
of me, inspiring me because it is of God, in God, but 
is not God ; I also believe in free will, which is in me, 
animating me» and I love divine grace as I love my 
equally divine liberty, but I love God above all things, 
because He is the union of all grace, and of all liberty. 

If all men are Christs no longer shall we have' a 
world that is sacred, in which God is found, or a 
world that is profane, from which He is absent; no 
longer shall we have masters and slaves ; kings ruling 
by the grace of God and peoples submitting to their 
good pleasure ; papal infallibility and funeral piles for 
the unbelieving ; war and capitd punishment. 



CHAPTER XXII 

Consequences of this human and divine belief: without it, no mankind ; 

with it, liberty and fraternity. 

Alas! you will tell me there will still be robbery, 
murder, and poisoning in this fraternal Eldorado ; of 
that I am well aware, nor do I dream of human per- 
fection; though, were the preaching to go forth for 
another eighteen centuries, that God not only in- 
carnated in Jesus, but also in all men, and that we 
are all Christs, I should be greatly astonished if great 
progress did not result. 

" Do you believe in the divinity of Christ?" one of 
my friends was asked. ** Believe in it ? " he answered. 
" Yes, just as I believe in my own." 

If I believe that God lives within me, what man 
would dare affirm that his love of liberty, his respect 
for his own personality and dignity are as firmly based 
as they are in myself ? 

If I believe that God lives outside of me as he 
lives within me, does this mean that I shall blindly 
submit to the authority and despotism of this divine 
not- 1 ? No, indeed, for I too am divine ; God lives 
within and amongst us, and He will judge us ; I am 
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not a slave and my would-be master is no more God 
than myself ; God alone is God. 

When will the Christian church recognise and 
acknowledge that God is not only within it, but that 
He lives in the faithful and the infidel alike. 

Can one imagine what fortunate changes this simple 
belief would effect, not only in the heart of Christianity 
and the relations of its many sects to one another, 
but also in its dealings with Mohammedans, Indians, 
Chinese, and Negroes? Frankly, we do not even 
treat them as beings made in the image of God, 
though He dwells in them as He does in us. 

Without this faith, there can be no true humanity ; 
nought but men and brutes, shepherds and flocks. 
Frequently, even, the brutes are not what they are 
supposed to be; and human beings, whose privilege 
it is to enter the presence of God, are often more 
brutes by nature than the very flocks of cattle in 
which they pretend that God has not yet deigned to 
dwell. What blasphemy! God is in them as He is 
in all beings ! 



CHAPTER XXIII 

The King is dead ; long live the King ! — Love, instruction, and work 
— Transformations of the I and the not- 1 — Union, association, 
generation. 

From the standpoint of this religious and human 
faith, let us now consider the present life, and seek 
in it more especially our children, i.e. the life to 
come. 

Our children are here already, living with us in 
this present life ; they are within the mother's womb 
or being fed at the breast, in workshop, field, or school, 
learning the lessons their fathers before them have 
learnt ; they become youths and maidens in proportion 
as we become old children, they put on our life in 
proportion as we cast it off. 

For it is indeed our life that animates them, from 
the time that the wonderful divine conception took 
place ; just as the life of one man passed into another 
at the regenerating cry : " The King is dead ; long 
live the King!" . . . 

Man has not an emperor or a king to elect or 

acclaim every day, but every moment of his life he 

is loving, teaching, or working. We all say that he 
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devotes or gives his life to love, knowledge, and work, 
but, then, what kind of an idea have we formed of 
this gift of life ? Do we imagine that it gives renewed 
life to the one who is loved or taught, or to the work in 
question ? Not at all, we think that these have their 
own life which is developed by contact with ours, but 
that the latter is plunged by death into the eternal 
ntght of atheists^ or into the equally eternal heaven 
of believers. 

This absolute individualisation of a being whose 
destiny is essentially collective, sets up in human 
beings disaffection and hostility, resulting in a radical, 
absolute egoism against which every faculty of my 
soul rises in rebellion. 

I said that man loves, instructs, and works; con- 
sequently I wish to feel my life entering the lives of 
those I love and teach, as well as into this book I am 
now writing and for which I desire eternal life. That, 
however, is only one side of the question ; I believe 
myself to be loved ; I have been and am continually 
being taught ; I am myself the work of others, wrought 
upon, kdy and fashioned by the friendly hands of my 
brothers as well as of the whole of nature ; I have no 
desire to repudiate all these sources of my life, to 
think that they withdraw and depart, after touching 
me, not to feel their substance mingle with mine. 

Comparing one hypothesis with the other, which 
is the more probable, the easier to accept? Surely 
the one mcMre favourable to human morality, more 
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capable of generating feelings, thoughts, and deeds of 
union and religion. Now, no formula of a belief in 
life, no definition of life has ever been or ever will be 
anything else than a hypothesis, a belief, as it is the 
one initial, indefinable axiom, just as is any first 
cause, principle, even God Himself. But all the hypo- 
theses that men have successively conceived regard- 
ing life have always tended more and more to unite 
them to one another and to nature ; i.e. to bind the 
individual to the collective life, to cause first the past 
and then the future to play a larger arid larger part 
in the present life, and, finally, to enable every living 
being to participate in the one universal, divine life. 
I maintain that my hypothesis fulfils all these con- 
ditions, if not in the highest degree, at all events in 
a degree that is infinitely higher than that of former 
beliefs, including the last, which, though an old one, 
even at the present time causes confusion of mind, 
in spite of the fact that it has lost almost all power 
over the soul. 

Mankind, however, could not long do without some 
general, strong, and active belief, otherwise morality 
would possess no rational basis ; all actions are either 
mechanically instinctive or else stupidly borrowed 
from a morality that has long been repudiated. For 
instance, how many men still treat their fellow-men 
after the moral standard of freedom or that of slavery, 
as Aristotle or Cato might religiously, legally, and 
conscientiously have done ? How many men do 
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evil, thinking they are doing good ? On the other 
hand, how many accelerate the progress of mankind, 
when all the time they believe they are checking it? 
How many regard themselves as devout, when all the 
time they are concerned solely about themselves and 
their own salvation ? 



CHAPTER XXIV 

The belief in the perpetuation of life outside of what is, is anti-social, 

inhuman, and impious. 

I MAINTAIN that the belief in the perpetuation of life 
outside of what is, in the preservation of the per- 
sonality, apart from the collectivity to which it is 
providentially and indissolubly linked, is not a satis- 
factory basis for the morality of the individual as 
regards society or of society as regards the individual. 
I maintain that it destroys gratitude to the past and 
confidence in the future. 

You will be convinced of this if you try to find 
respect on the part of sons towards fathers, of youth 
towards old age, and think of the deplorable part 
played by women in their old age, especially if un- 
married ; and all this after the belief in question has 
been preached for over eighteen centuries. You will 
be even more convinced of the truth of what I say if 
you think of the many methods employed in public — 
and even in private — education for supervising and 
controlling children, and in choosing a profession for 
the son or arranging a marriage for the daughter. 

In politics, you will haVe the same conviction, if, 

in each nation, you observe the conduct of the reigning 
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power, either with reference to the party that has been 
replaced or the one that is to follow. 

In art, you know what young artists think of the 
old, and with what feelings of esteem they are repaid 
by the latter. 

In religion, imagine a Catholic between a Jew and 
a Protestant ; he would prefer to have a cannibal on 
either side of him. 

If it is alleged that all this comes from no longer 
believing in God or in His justice or in the punish- 
ment that will befall one for not fulfilling the com- 
mandment to love one's neighbour, I will not deny 
it ; but why do people not believe ? For that very 
reason which, in former times, caused them to cease to 
believe in Jupiter or in Pluto, i.e. because belief in 
souls apart from bodies, which latter were carried off 
to a lofty heaven or plunged into a bottomless pit, 
appears, to any citizen who calls himself enlightened, 
only useful for terrifying and keeping under control 
his wife, children, and servants. 

This is mainly because such a belief effectually 

releases the believer from all obligations to his 

neighbour, and binds him only to his God. True, 

the latter commands one to love his neighbour now, 

but he says nothing about loving him hereafter. 

No, this jealous God wants one, after death, to love, 

to know, and to worship none but Himself. He does 

not even promise that a mother shall meet her child 

again in Paradise ; they may both be there, but they 
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will not even see each other; they will see none 
but God. 

Men reject so cold and heartless a belief ; but since 
they have held it all these centuries, one may hope 
that God will reveal unto them a higher, a more 
religious faith, and that they will accept this. 



CHAPTER XXV 

The atheist's formula: Post mortem nihil^ is also anti-social — That 
which was is perpetuated in that which is, as that which is will 
be perpetuated in that which is to be. 

Alas ! how difficult it is even for the man who re- 
gards himself as most free from antiquated notions 
about God and life, to make his mind a tabula rasa 
concerning these questions ! It is impossible to utter 
in his presence the two words, God and life, without 
calling forth the Voltaire-like smile with which he is 
accustomed to receive them. In vain do I say that 
there is no God for me outside of what is; that on 
the contrary, He is all that is ; in vain do I maintain 
that life, for me, is not merely individual, but also 
collective, and that what now lives both has lived and 
will live ; the man listening to me hears nothing but 
the words of God and life without understanding the 
new meaning I am giving them ; if he is a believer, 
then I am a blasphemer ; if an unbeliever, he looks 
upon me as a madman ; he treats me as Festus, that 
distinguished and learned pagan, treated Saint Paul 
when he, too, was speaking to him of God and of life. 
Believers and unbelievers all imagine that their 

life begins at birth and ends at death, that it is wholly 
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contained in the one or two hundred pounds of flesh 
and bone it animates. The former imagine that when 
it ends, it will be found again, whole and entire, in a 
place which is not a place, under a form which is not 
a form, seeing, without eyes, an invisible being. The 
latter affirm that we remain dead for ever, in fact, their 
motto is : Post mortem nihil ! 

How can they understand me, how can they re- 
frain from laughing, when I tell them I existed before 
this present birth . . . the only, and original one, 
according to them ? That I am living not only in 
my two hundred pounds of flesh and bone, but in the 
entire world as well, that I could not even live apart 
from this world, without being constantly transferred 
from myself to it and from it to myself, not only in 
thought, but also in flesh and bone ; ever changing 
with the world which is becoming my own flesh and 
bone, while mine becomes the worlds? How can 
they help regarding me as insane when I tell them 
that at death my life, i.e. my personal life, will wholly 
have been given up, ever since birth, to my collective 
life, that I am none the less always living in my not- 
I, continuing personally to feed myself on its life, and 
to feed it on mine ? 

Do we not all feel that in the environment envelop- 
ing our personality there is some portion of our life, 
without which the other portion could no more live 
than we could under the most impossible material 
conditions ? This is evident from the physical stand- 
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point ; but it is quite as evident from the intellectual. 
It is a thousand times more so morally, for this latter 
implies the union of these two halves of life : a union 
that is indispensable for the preservation and per- 
petuation of individuals, species, and everything else 
in nature. 



CHAPTER XXVI 

Androgyneity is the mystery of life, in God, in nature, and 
in mankind : for beings, ideas, and bodies. 

Androgyneity is the mystery of life ; existence is a 
permanent generation of feelings, ideas, and bodies, 
working through the union of both terms of the 
perpetual dualism of the I and the not- 1, a union 
that constitutes life. To seek, therefore, for the 
perpetuation of the personality, without at the same 
time trying to find the environment which completes 
the life and is indispensable for its being and per- 
petuation, is a dream, a question devoid both of 
meaning and of solution. An evil dream, too, since 
it tends to loosen all the real bonds of life. To seek 
the perpetuation of the individuality in this way, apart 
from its environment, is to seek a child who has 
neither father nor mother ; it is the same as expect- 
ing to discover perpetual motion without taking 
friction or wear into account. 

On the other hand, if we will understand what the 
present life is, if we bear witness that it is altogether 
the result of the communion of personality with en- 
vironment, if we recognise that there is no life without 
this communion and that it alone constitutes life, we 
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shall then understand what the past life must have 
been and what the future life must be ; viz., the union 
of this personality with its environment, though not 
this abstract personality, which could not live isolated 
either in the past or in the future, since it does not 
live so in the present. 

We can discover what the past life has been and 
imagine what the future will be only by observation of 
what life itself is. Now, we have never seen anything 
living apart from its environment, we have never seen 
a body existing apart from the surrounding space. A 
tree does not live solely because it has roots, a trunk, 
branches, and leaves which make up and manifest its 
individuality ; its life is also in the earth which feeds 
its roots, in the air, the light, the rain which nourish 
its stem and branches ; in the abstract, its personality 
is quite distinct from these, though as a living reality, 
that could nqt be. And when the tree dies, that 
happens because it has given up the whole of its 
personal life in fruit and seed, wherein that life is 
perpetuated. Fail to see this and it is not a tree you 
are looking at, but only dead wood which the earth 
rots and the air wears away. 

Consequently^ I never wish to regard my per- 
sonality as isolated and apart from what feeds my 
heart, mind, and body^ as something distinct from 
everything that, by its union with it, constitutes my 
life. I do not want my personality to end in dead 
wood, in a corpse, as the atheistical materialist thinks 
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is the case ; rather, like the believing spiritualist, I 
want it to perpetuate itself, though not under conditions 
incompatible and contradictory with life itself and such 
as would deprive it of all it loves, thinks and does, 
immediately it feels itself living. In a word, I want 
it such as it is, not such as it is imagined ; I want it 
to be progressive and to cause all that is not itself to 
progress, ever growing in memory and hope, but also 
in living reality; I want it imperfect, though perfectible, 
because I am man, not God ; I want it loving and 
beloved, because love is the only path which draws 
man nearer to God, Whom however he will never 
reach, and, fortunately, will never see face to face, for 
then he would himself be a god, and there would be 
two Gods; which is absurd. 

Now, if my future life is to be both loving and 
beloved, my present personality and its present en- 
vironment must be perpetuated ; seeing that two are 
required for loving and two for being loved ; thus, we 
ourselves become the future, we continue to live and 
develop therein and to progress towards God, as we 
did in the past, by the progressive union of our 
personality and the world. 

But then, will this personality have another form, 
other thoughts and other feelings in the future, 
different from those that characterised and manifested 
it at some past period? Doubtless. Does it even 
now manifest itself by the same feelings, thoughts, and 
forms that characterised it when I was a child ? And 
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do these changes destroy the perpetuation of its 
living identity ? 

One more objection : Where will this personality 
be ? My reply is : You believe it will be no more, 
that it will be out of the universe, but I believe it 
will live and consequently will be in the universe. 

Again, in what part of the universe ? Christian, 
will you tell me in what part of your heaven or your 
hell your personality will be ? I reply that mine will 
be wholly, as it is even now partially, in what I love ; 
whereas you believe that death will separate you from 
those who love you and will bring you, a solitary being, 
into the presence of your God, to love and glorify none 
but Him and, above all, yourself. 



CHAPTER XXVII 

The tkttd to depart, in a future life, away from this world, to a place 
where society and the earth are absent, so long as the former is so 
barbarous, and the latter a vale of tears. 

In this work, I have dealt rather with the manner in 
which each one imagines and desires the perpetuation 
of his own individuality, than with that in which he 
conceives and hopes for the perpetuation of another's 
personality : a very different matter, though one which 
ought to include the other. 

If all that is needed were the belief that I shall 
live, I might, after all, be quite indifferent to the 
thought that others will live, and care little as to 
where or how they will live. Indeed, this is almost 
what actually takes place in Christian belief; for this 
belief implies no bond or relationship in the future 
life, with the dead who have gone before or with 
those who are to follow us, since then our only deal- 
ings will be with God alone. 

Evidently, so long as the earth was a veritable 

vale of tears to the great majority of men, so long 

as human society, to almost all living beings, was 

a hell wherein men were robbed, beaten, cheated, 

sold, and martyred by demons with crowns and 
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mitres, crosiers and coats-of-arms, as they have been 
represented by Dante and the Gospels, when they 
speak of the princes of this world, they must have 
been anxious to leave as far from them as possible 
this earth and the people in it. 

Resistance to death must be a very powerful in- 
stinct for unhappy mortals to have refrained from 
committing suicide, and the reigning gods and demons 
must have employed very deceitful and ferocious 
measures to prevent great numbers of martyrs from 
rising in revolt against their handful of tormentors. 

Now, however, that we have almost purged the 
earth and society from their most maleficent monsters, 
man directs his energies not only to the preservation 
of life, but also to its prolongation under favourable 
conditions. What he wants is to be delivered from 
evil and endowed with good, gradually, not immedi- 
ately and absolutely. This wretched earth pleases 
him the more it belongs to him and becomes his 
property, instead of his lord's, whose property he 
himself was. 

This diabolical society begins to please him in pro- 
portion as there disappear the Gehenna of slavery 
and servitude, the torture of poverty, the iniquity of 
racial and caste privileges founded on anything but 
merit, and the juggleries of science in its exploita- 
tion of ignorance. 

The ever-growing desire to cultivate this earth 
and make it more beneficent for his fellow-beings. 
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the care he takes of it with the object of converting 
it into a garden, a veritable Eden, not merely for 
himself but also for his children and for posterity in 
general; all this makes him believe that men are 
either deceiving themselves or him, when, as a divine 
recompense of his merits, he is promised the perpetual 
abandonment of these very merits, i.e. of the fruitful 
efforts he has made to improve the earth and the 
human society inhabiting it 
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CHAPTER XXVIII 

Wherever belief in freedom and progress lives, man wishes to collaborate 
in the continuous development of his race and of the whole world. 

It is an inconceivable illusion to think that the future 
life, acceptable eighteen hundred years ago, in which 
slaves and peasants and the people generally had to 
believe, could in these days respond to the aspirations, 
hopes, and religious faith of the people, to its belief in 
God's goodness and justice. 

Now, everyone feels that man's moral mission is to 
ameliorate human society, everyone feels himself a 
shareholder in this society, owner of a portion of the 
social assets, participating in its management, its pro- 
fits and losses. Indeed, this feeling is a new one, it 
has not yet become established except in philosophy, 
science, and literature, and in the politics of a few 
advanced nations. Religion combats it as an institu- 
tion of the devil, and continues to preach against the 
earth and the society of men, in favour of a heaven 
and a hell devoid both of earth and of human society. 

Therefore, I do not claim that my ideas on life 
have any chance of being understood or adopted by 
the negroes in the Southern States of America, or of 
being professed by their masters; Russia does not 
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appear to me to be setting an example, nor Austria nor 
Turkey ; but I maintain that in all countries in which 
man feels himself to be a man and not a slave, a serf, 
or merely a subject ; in all nations in which, either from 
policy or religion, the sense of human liberty and the 
faith in progress have entered men's hearts and 
minds ; — I maintain that in those nations which con- 
stitute the vanguard of humanity, especially in France, 
the only admissible solution, for prolonging life, is that 
which regards man as associated with the continuous 
progress of both society and himself on earth ; which, 
in its turn, is associated with the progress and life of 
the whole universe. 



CHAPTER XXIX 

Woman has accepted, as regards the future life, the belief of a hermit, 
a spinster, or a virgin ; she will in time to come reveal and proclaim 
her faith as mother, wife, and daughter. 

This moral and religious revolution would already 
have taken place if what has just been said, regarding 
the state of mind and heart in those countries where 
man has risen to the dignity of a citizen, were also 
true as regards woman. Unfortunately we have not 
reached that stage, though fortunately, in other respects, 
woman rises to lofty thoughts from other motives and 
by other methods than those employed by man. 

It is not woman who tills and cultivates the earth, 
making an Eden of it, but it is she who removes the 
weeds from our hearts and makes them benevolent 
and religious. 

Do not think I have great hopes that it will be an 
easy matter to propagate my ideas upon life so long 
as such propaganda is carried on by myself or any 
other male apostle. 

Men, after all, with a few rare exceptions, are 
invariably personal as regards the ideas of other 
men. They are never afraid of being looked upon as 
followers or disciples of a woman, so impossible and 
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burlesque does such a thing appear, though morally 
it is a frequent and even an ordinary occurrence. 

Since both legally and socially woman is still in a 
kind of semi-servile condition with regard to man, 
this state of things may result in aspirations towards 
enfranchisement in the future life if not in this world ; 
perhaps after death she willingly submits to separation 
from her husband. There is nothing impossible or 
exaggerated in this idea when we think of the numbers 
of marriages that are failures nowadays. 

But, I repeat, the mother is not willing to be 
separated from her child, and it is in this feeling, a 
revelation of truth and life, that I trust. 

Not only does she want a future life for herself 
and her child, but I even maintain that when she 
asks a priest : '' Shall I be able to see and speak to 
him, to clasp him to my breast?" and the priest, 
loyally, and in accordance with his faith, replies : 
" Do not think of such trifles, think of God alone ! " 
she will no longer believe in the future life, in her 
priest or her God ; but rather, as her question in- 
dicates, will have entered upon the path of truth 
regarding life and God. 

It is woman who will tell us how she expects the 
personality of others to be perpetuated ; man has 
taught her how his own would be perpetuated. She 
has believed and still believes him, thinking she 
ought to refer this matter to her lord and master 
who had told her in > the words of Saint Paul that it 



Life Eternal . 97 

is good to marry but better not to marry. Consequently 
she has accepted the belief of a hermit or a mystic, 
a monk or a priest, the belief in the ever-virgin 
Virgin ; but the time will come when she, in her 
turn, will teach us her belief as mother, wife, and 
daughter. Philosophically, we may dimly imagine 
the substance of this belief, though the heart of man 
cannot conceive of the form it will take. 



CHAPTER XXX 

Woman will find courage to proclaim the future life she wishes for her 
child, her husband, and her father; she will reject every solution 
which would deprive her of the kisses of her offspring. 

Do we know how a mother understands the life of 
her son, her husband, or her father, and the nature 
of the future life she ardently desires for them as 
well as for herself? 

Has she ever had courage to believe that she knew 
more in this respect than even the best, the most 
loving of men ? Has she ever been bold enough to 
imagine that God might well have given her the 
mission of revealing to the world this triple mystery 
of love, which, nevertheless, belongs to her and to 
her alone, and which almost fills the whole of her life ? 

Not yet, alas ! but the time will come. The male 
sex is beginning to be politely requested not to 
encroach too far into a domain which does not belong 
to it. Some of them get angry and pretend that 
the fair sex is invading the other. This reaction is 
possible, even permissible : it is possible that women 
may not continue to respect frontiers or limits that 
we have for so long misunderstood, violated, and 
trampled under foot. 
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When one has, for centuries, been gagged and 
muzzled, it is no easy matter to speak or even to 
think ; the first words may well be cries, the first 
thoughts those of revenge and revolt. It is not 
difficult to understand why Madame Sand depicts 
men as being so stupid and women so masculine. 
Patience! a state of calm will follow the exercise of 
liberty, when woman comes into possession^ during 
this present life, of that precious personality she has 
never yet enjoyed, and which, consequently, she has 
imagined possible only in her future life as distinct 
from the world which refused it to her. 






CHAPTER XXXI 

Plebiscite of women on that important question in morals and politics, 
philosophy and religion : Does death separate the mother for ever 
from her child ? 

Those people are indeed very simple who do not see 
that, if one would modify, improve, or even destroy a 
religion, one must modify, improve, or find a substitute 
for faith in life. This is what Christianity did with 
the Jews and the Gentiles, it is what Islamism did 
with Christianity, and even what Protestantism and 
the Greek Church did with Catholicism. Every cult 
corresponds to a dogma, and the dogma is simply 
belief in life, God, nature, and man ; it is on this 
belief that worship is based. 

Now it is not only because the state of human 
societies has considerably improved in the last eighteen 
centuries, that beliefs relating to the life of man and 
the world have become modified in their essence ; it 
is because woman, through Christianity, has consider- 
ably grown in dignity and personality, and is beginning 
to claim the right to attach importance to her feelings 
in the expression of those very beliefs to which she 
formerly submitted passively, even though they were 
opposed to her nature. 

100 



Life Eternal loi 

I am far from believing that every woman would 
imnjediately understand and ardently accept the doc- 
trine I am now setting forth on the subject of life ; but, 
on the other hand, though I were reviled and ridiculed 
by all men, I should not consider myself in the wrong, 
if women had not been consulted on this matter 
which concerns them at least as much as it does 
men, and upon which they have their own feelings 
<iuite distinct from ours. 

I have already said that androgyneity is the 
supreme character of the 'mystery of life, and that all 
that is, God, nature, as well as man, is stamped with 
this dual sign. Consequently, I should be inconsistent 
did I believe, as men have hitherto claimed, that we 
have no need to consult woman's feelings regarding 
the belief in eternal life and in its three phases : past, 
present, and future. I should greatly prefer that the 
various constitutions would recognise this rather than 
all other political and civil rights, for these latter 
would naturally follow from the solution given to the 
question about life itself. 

Men must revise what they have taken upon them- 
selves to teach regarding the joys of paradise, which, 
in the absence of child, husband, or father, would be 
none other than the torments of hell. It appears to 
me that each man would be inspired to cry out: I, 
too, wish to have again my daughter, wife, and mother, 
and in addition, my country, the field I tilled, the 
work I created, the earth and stars I studied and 
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admired and some of whose mysteries I have un- 
veiled ; in a word, I wish to feel myself living in this 
world wherein God has enabled me to love, to know, 
and to follow out His will : unending progress for all 
beings. 

Then, we should have done with that other world, 
outside of all worlds, and also with that depressing 
cult of death and the even more depressing belief in 
atheism : post mortem nihil\ Then, all those bonds 
of love that link men to one another and to nature 
would be revived through faith in the perpetuation 
and solidarity of life for all beings ; no one would any 
longer seek salvation in anything else than the pro- 
gressive accomplishment of his life's mission in the 
heart of mankind and the world ; each would feel 
himself in God and God in himself, and all would thus 
unite in belief in that eternal universal life which 
is God ! 



CHAPTER XXXII 



God is the one eternal, universal life. 



I REPEAT intentionally this formula : God is the one 
eternal, universal life ; for nothing that can be said 
regarding the life of any being, whether man, plant, 
or grain of sand, is comprehensible so long as it is 
imagined that God is outside all life or being ; that 
He is the husbandman but not the vine, the creator 
but not creation, life but not the whole universe of 
beings. This absolute separation of man and God 
makes man himself dream of the possibility of an 
equally absolute separation not merely of himself 
from God but from all other personalities. From this 
springs a belief in souls, angels and demons, paradise, 
hell and purgatory. 

If the teaching of the Church recognised that the 
intermediate stage between heaven and hell, the life 
between infinite beatitude and eternal torment, is 
simply this human, imperfect though progressive, life 
on earth, commencing in infernal barbarism though 
progressing towards the civilisation of a heavenly 
Jerusalem ; then there would be scarcely anything 
to prevent the ideas here set forth from being under- 
stood, at all events, if not actually welcomed gladly. 
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That this may be the case, however, we must 
believe the following above all else. 

God is the one eternal, universal life in the infini- 
tude of time and space, throughout the ages as well 
as every moment of life, in all the worlds as well as 
in the tiniest atom. 

He is all that is : none other than He is God ; 
He has no rival ; there is no other God than God ; 
there is only one God. 

Everything is in Him, therefore nothing is outside 
of Him, therefore in the case of every being, hell, 
purgatory, paradise are nothing but an evil, a pro- 
gressive, or a good life ; the development of each 
being s destiny in eternal, universal being ; the triple 
phase of punishment, education, and reward which 
is followed by all existing things, through every age 
and world, until they reach the heart of God. 

He is the one eternal, universal life ; consequently, 
all existence is a manifestation of His ; it no more 
comes from nothingness into birth than it returns 
thereto after death, for it partakes of eternity and 
universal being, which is God. 



APPENDIX 

PENALTIES AND REWARDS— PRAYER 

CHAPTER XXXIII 

These beliefs and their forms result from a belief in the nature 
of the divine and the human personalities. 

My dear Friend, — I thought I had finished my task, 
but discovered that my friends regarded further con- 
sideration on two important points to be necessary. 

Penalties and rewards on the one hand, and prayer 
on the other, are so dependent on belief in the nature 
of the divine and the human personalities, that they 
are necessarily modified according to the hiodifications 
to which these premises on God and man are subject. 

Consequently, I will state as clearly as possible! 
the differences between the past and the future beliefs 
of mankind, since my Credo as to the nature of God 
and of man is essentially different from that which 
gave rise to the theories that all the religions have 
set up. Indeed, God has never ceased, on the one 
hand, to be considered as outside of man, and, on the 
other, as Himself subject to feelings, virtues, and 
passions of a human, finite nature. 
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On this fueling concerning God are based the beliefs 
in His justice and might, on which are founded the 
theories of penalties and rewards, and of prayer. 

To me God is not only just and powerful, good, 
intelligent, and beautiful, He is also justice and power, 
goodness, intelligence, and beauty. Were He not just 
and powerful, etc.. He would be unjust and feeble, etc., 
a being, not being. • 

Such is divine personality, now let us consider 
human personality. 

Every being lives in the heart of being ; sharing 
in its life. All men, though unjust, aspire after 
justice, they long for power and perfection, though 
themselves weak and imperfect; all feel themselves 
progressive and are so, not only because they are 
finite but also because they live in the infinite, because 
they are limited manifestations, determined by the 
limitless, the all-just, and the omnipotent. 

It is this faculty of being progressive, in the heart 
of perfection, that is the basis of the religion of the 
future. 

Not only because justice is an attribute of God 
does man want justice, but rather because, being a 
manifestation of God, he progressively manifests in 
himself infinite justice within the finite order of things. 

Not only because God is power should man pray 
to Him (though in that case as a slave to his master) ; 
but because, feeling himself a manifestation of this 
power, he increases it by contemplation of the infinite. 
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and then prays as a free man, not as a slave. Faith 
in progress is the basis of the religion of the future ; 
I mean that this new dogma cannot possibly have 
the same consequences as that of the fall. 

Man is progressive because he is the imperfect 
manifesting perfection, the unjust manifesting justice, 
the feeble manifesting omnipotence. Let us not be 
afraid of recognising in man this participation in 

divine life, for it is the safeguard of his dignity and 

/» 

his liberty. 

What then is sin? It consists in forgetting this 
progressive participation of the finite life in the in- 
finite; man putting aside his divine nature. 

What will the penalty be ? The loss of a stage in 
the hierarchy of beings, ie. the opposite of progress, 
and therefore moral, intellectual, or physical pain 
according to the nature of the sin, along with re- 
pentance and expiation, in this and in other lives, 
according to the importance of the sin. 

And what is prayer? 

When man conceives God to be a being outside of 
himself ; who created him, not from H is own substance, 
but from nothing; who watches and judges him as 
a workmen judges his work ; we find that, just in 
proportion as faith exalts the workman, in like pro- 
portion does the work appear wretched and paltry ; in 
proportion as God seems all-powerful, so do mankind, 
nature, the whole earth appear infinitely insignificant, 
veritable trifles, devoid of any worth of their own 
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and without effective individuality. The most perfect 
expression of this belief is Saint Simeon Stylites, or 
the Indian fakir, wrapt in contemplation of increate 
light. 

Fortunately, that this belief is an error is suffi- 
ciently demonstrated by the fact that neither Saint 
Simeon nor the fakirs could continue in a state of 
ecstasy, did not other men, who had not practised 
the same kind of madness, bring them food and drink. 

At all events, belief in a God outside of oneself sets 
up between man and his God only such relations as 
those that might exist between a very feeble and a 
very powerful individual, distinct from one another, 
of different nature, substance and being. 

On the other hand, if man is regarded as a finite 
manifestation of infinite substance, of universal life ; 
if such is the real expression of man's relation to 
God ; the most ecstatic contemplation of God by 
man neither can nor must remove man from divine 
personality, for he is himself an integral part of 
that personality. 

The Christian can dogmatically act according to 
the belief that himself, mankind, the earth, the stars, 
the whole universe are, in the sight of God, who is 
in another world, of quite a different nature from 
that universe ; consequently, the Christian's prayer 
is addressed to a being who contains within himself, 
in his own being and personality, nothing that is, 
neither mankind noF earth nor the universe. 
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On the other hand, if God is all that is, prayer will 
no longer signify what it means to the Christian : it 
will not be a petition addressed to a being distinct 
from all that is, having another nature and substance, 
governing his domain as a shepherd governs his 
flock, i.e. without himself being of the same race as 
his flock. 
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CHAPTER XXXIV 

God's incarnation in man has changed the nature of prayer and this 
latter will again change by his incarnation in all that is. 

What will prayer become? Patience! We shall 
arrive at this question shortly. I will merely remark 
once again how fortunate it is that the incarnation of 
God in man has come to modify the absoluteness of 
the belief in a creative God, separate and distinct from 
His creature. 

For long centuries, men did not pray to God as they 
do now, and yet in pagan and idolatrous nations as 
well as in Christian and Mohammedan sects, powers 
recognised as superior to human power have been 
invoked, that they might bestow what men and even 
nations felt powerless to bring about by their own 
might, but what they hoped to obtain from God as a 
favour or a reward. 

It will ever be so. Still, we must recognise the 
difference between praying to a tree that delivers 
oracles, a statue that speaks, the would-be master of 
such and such an element, a God who creates all 
that is, and, finally, a God who is Himself all that is. 

Why do enlightened people oppose as dangerous 
practices, ignorant and impious superstitions, the wor- 
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ship of idols and fetiches, of the deified forces of nature 
or man ? Why has Protestantism rejected the worship 
of the saints and the Virgin, and why have certain 
sects rejected even the worship of Jesus Christ ? 
Because prayer could prove efficacious and fruitful 
in good works only, according to the belief in the 
nature of the being to which prayer is offered. 

Were a Christian to invoke the devil, he would of 
course be condemned to eternal fire by every true 
Christian. 

The worshipper who wishes to pray to God will, I 
feel certain, always be asked to begin with his Credo. 
If he replies : I believe that God is outside of me, that 
I am not living in Him, that he forms no part of all 
that is, etc., then, I believe that in future this prayer 
will be answered as the idolater is answered nowa- 
days : ** Since such is your belief, your Credo, since it 
is thus you understand God and yourself, you had better 
not pray to your God, but rather act like those who 
have magnified and exalted the belief they had formed 
of God, and who have thus modified both the spirit 
and the form of their prayer." 

For instance, the missionary going to a savage race 
and seeing a native praying to his fetiches, begins by 
making him understand that there is only one fetich ; 
then, he tells him that this fetich created heaven and 
earth and all they contain, consequently, the very 
fetiches themselves, and it is this One alone to whom 
prayer must be offered ; Him he calls " Our Father." 
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Note that none but a Christian can say to God: 
** Our Father," not only because he believes God to be 
the Creator of all that is but also because he believes 
the Son of God to be incarnate in man and to have 
said to all men : ** You are My brothers ! " Jesus 
Christ Himself also taught His disciples to pray in this 
fashion, whereupon both Jews and Gentiles looked upon 
Him as mad, nor did His disciples themselves always 
understand Him when He spoke of His Father. 

Note, too, that the result of these magic beliefs 
regarding God and man, is that the missionary, be- 
fore asking the savage to pray, himself calls him 
his brother ; which it is not likely that an Indian 
priest, speaking to a pariah, would do. 

Consequently the relations of man with God, with 
his fellow-men, and even with the whole of nature, 
are nothing but reflections, consequences, expressions 
of faith in the personality of God, of man, and of 
the whole universe. 

If the personality of God is infinite, it has no 
personalities outside itself : it contains mine and every 
other in the world. Each of these, when speaking to 
God, is conscious that it is praying to the being of 
which it forms part ; and if it does this for itself or 
any other loved one, it is conscious that both itself 
and the other are in God, living in His boundless life ; 
it is a point in universal being, and however small 
be this point, it is from and in God, it participates in 
eternal justice. 
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Kneel ! Kneel ! Christians will tell me. No, I will 
not pray on my knees ; I have too great respect for 
God who is in me and for myself who am in God. 
And if I will not prostrate myself, even before Him, 
be assured I will never abase or humiliate myself 
before any man or power in the world. 

Once more, I affirm I was not born from nothing 
nor shall I fade away into nothing ; I am not dust 
nor shall I return to dust; I say with Saint Paul, 
Vivo autevty jam non ego^ vivit vero in me Christus 
(Epistle to the Galatians, chap. ii. verse 20). 

Yes, God lives in me and in us all ; that is why we 
should all pray to Him, invoke and implore Him ; but 
that is also the reason we should speak to Him with 
head erect, as those who bear God within themselves 
and feel themselves living in Him. 

A preacher, fulminating against the sorrowful con- 
dition of men's souls, alleged that this was due to the 
fact that man no longer saw God in the priest. He 
was both right and wrong. Doubtless man ought to 
see God in the priest and the priest in God. He now- 
adays refuses to do so for the following simple, natural, 
and legitimate reason : that the priest, if he wishes man 
to see God in his sacred person, should first teach and 
proclaim that the latter is sacred only because he sees 
God in man, in nature, and in all that is. Then the 
priesthood would consist of men who most truly see 
God in their brothers, quite a different thing from 

seeing Him only in the priest, the Church, or the Host. 
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Certainly mankind unwittingly took an immense 
stride forward, when men abandoned the polytheism 
of the greater and the minor gods and believed in 
one God only ; all the same they admitted that this 
one God^ manifested Himself in privileged creatures, 
in a higher institution that was also privileged, and 
even in the symbols, signs, and practices of worship, 
the actions and words that formed the quintessence 
and, as it were, the deification of human thought and 
life. But the whole of this very progress is only 
a symbol of what the religion of the future will be. 
God alone might well have been considered as 
nowhere ; Catholicism has placed Him somewhere ; 
the future will be conscious of Him everywhere, in 
worshipper and priest, in nature and mankind, nay, 
in evil as in good, for He is perfection ; in wrong' 
doing and in punishment as in merit and reward, 
for He is righteousness. 



CHAPTER XXXV 

Israel's prayer for the coming of the Messiah — The Lord's Prayer. 

I THINK I have now enabled you to understand what 
the justice and power of God are capable of being ; 
keep ever in mind perfection in contrast with good 
and evil ; eternity in contrast with the prolonging 
or the shortening of time, universality in contrast 
with the extension or the contraction of space, in- 
finitude in contrast with greater or smaller numbers ; 
and do not forget that number, space, time, and man 
all move and progress towards God, in whom they are. 

Therefore we aspire after righteousness, t.e. after 
the punishment of evil and the reward of good, and 
that because we are from God and in Him, and He 
is righteousness itself; He wills that all in Him should 
share in His life, according to the capacity of each 
finite manifestation of His infinite life. 

So let us pray to God that He may punish us for 
our faults and sins, and reward us for our good deeds, 
and our prayer will always be efficacious if we confess 
with equal sincerity the good and evil we have done ; 
for thus we shall flee from evil and proceed in the 
direction of good. God will hear us, for not only are 
we in Him, but He also possesses, within Himself, 
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everything outside of us that is capable of inciting 
us to act well or ill. 

Away then with those hard-hearted philosophers 
who affirm that, if God is perfect, He is insensible to, 
and knows nothing of, good and evil. He ts perfect, 
but imperfect being exists \ God is infinite, but all 
finite beings live ih His life ; whether good or evil, 
we are all in Him and He Himself lives in all these 
innumerable lives. We are not in the presence of one 
mystery alone: God, the perfect, eternal, universal 
one; we must acknowledge and recognise another as 
also inevitable, i.e. man, the imperfect, finite, limited 
being, dwelling in the bosom of the Infinite. This 
infinitely great would not even be the Infinite, with- 
out at the same time being the place containing 
all possible infinitely small things. This supreme 
righteousness would not be righteousness were it 
not the sanctuary of all imaginable faults and merits ; 
in a word, if it did not live in every part of its being. 

Yes, I cause God to suffer within myself when I 
misunderstand Him ; I make Him glad when I induce 
my fellow-beings to recognise Him. He punishes 
me by removing me from His presence, and re- 
wards me by drawing me nearer to Himself; for 
to remove me from, or to draw me nearer to Himself 
is, in reality, to remove me from or to draw me nearer 
to my fellow-beings. 

But then, must we ask God, as did Joshua, to stay 
the course of the sun, or rather the progress of the 
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earth? Shall we beg of Him, as would a child, to 
give us the moon ? Shall we beseech Him to bring a 
dead man back to life, or cause a cedar tree to spring 
from a grain of corn ? Shall we summon Him to be 
seen and touched by us : a finite, limited person, 
bearded, and with a thunderbolt in His hand? — No 
more of such ignorant, sacrilegious idolatry! 

What! cannot a mother, feeling that her child is 
dying, ask God to save his life ? — Who said anything 
so infamous? Not I, at all events. God! of what 
use would be the merits I endeavour to possess in 
Thine eyes, did not they give me the certain faith 
that thus I am privileged to obtain a revelation as 
to the means, and an inspiration as to the might, 
necessary to save those I love? 

And when an entire nation asks God to save it 
from threatening pestilence or famine, or to preserve 
the life of a hero or a patriot, what does it hope 
for ? Shall God alter the laws of universal life in its 
favour? If so, the nation is idolatrous, ignorant, 
and child-like. In days to come, it will still pray, 
though with another faith and hope ; it will pray God 
to manifest Himself in it by revealing the conditions 
of its salvation and inspiring its saviour. 

So came the Messiah to Judaea, summoned there 
centuries previously, at a time when the provinces of 
the Roman Empire were devastated and ruined by 
pestilence, war, and famine ; when, in spite of the 
prayers of the heathen and of the priests of Jupiter, 
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God justly left to perish patriots and emperors and 
heroes, by war, poison, and debauchery. 

Why was the prayer of Israel heard, and not those 
addressed to Jupiter on behalf of the Caesars? Be- 
cause the former prepared the way for the conception, 
birth, and divine incarnation of the Saviour ; whereas 
the latter produced nothing but the decay and rotten- 
ness of their idolatry, of which they were dying. 

And why was the prayer of Israel efficacious? 
Because it asked God to act as He does and can 
act amongst men, ue, by manifestly revealing Himself 
to them through a herald of His will. 

I said purposely : As He can act. 

Then cannot the Almighty do everything ? 

He can do all He wills; but that does not mean 
that He wills to commit all the folly capable of 
entering a man's feeble head. A madman may ask 
God for what is impossible, contrary to His will and 
therefore not in His power to perform. And this very 
request is a sin which God doubtless pardons in a 
madman, though He condemns and punishes it when 
committed by the man who possesses reason and yet 
uses it so badly. 

So that it is not enough to believe that man can 
and ought to pray, we must affirm that prayer can 
never be opposed to what man regards as the will 
of God. 

Thus, Roman or Neapolitan robbers, Corsican 
avengers or wreck-searchers invoke the Madonna, 
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a saint, or even God Himself, beseeching Him to 
allure or entice traveller, enemy, or shipwrecked 
person into their toils. This is abominable profanity, 
Satan-worship. 

And yet, it is a trifling offence compared with the 
solemn invocation to the God of Hosts, just before 
a campaign in which a hundred thousand men are to 
perish, a score of provinces and cities to be pillaged. 
Manifestly this is not the worship or the kingdom of 
a God who commanded us to love our neighbours as 
ourselves and taught men that they were brothers. 
This is not yet His kingdom, rather is it the end of 
that of Moloch. 

No, it is not yet His kingdom ; but there is a prayer 
more efficacious than that of Israel, one in which we 
read : '* Our Father, which art in Heaven . . . Thy 
kingdom come. Thy will be done on earth, as it is 
done in Heaven!" This divine prayer shall be 
answered ; every century brings us nearer its fulfil- 
ment ; God is no longer in Heaven alone, as the 
Father says; it is not only His spirit that breathes 
upon the face of the waters, as Genesis says. He 
Himself came on earth amongst men, in the person 
of Him who said: ^' Now, My kingdom is not of this 
world," and who also said: "I will overcome the world." 

Note also the efficacy of prayer : this earth was 
unworthy of God, since His abode was in Heaven ; 
nor could it yet become His kingdom, since it was 
the domain of Caesar, t,e. a battle-ground, but men 
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have prayed ; " Thy kingdom come ! " for so long, that 
the whole world of mankind has gradually abandoned 
war and espoused peace, and has now become worthy 
to realise the kingdom of God, on earth as in heaven, 
amongst men as well as amongst the angels, in living 
reality as well as in the imagination of the great saints 
who taught and prepared it when they prayed God 
to take possession of the world in the words: "Thy 
Kingdom come ! " 

Think then what prayer ought to be, by considering 
the greatest of all prayers addressed to God by the 
most divine of men. 



CHAPTER XXXVI 

Common prayer and individual prayer — Superstition in prayer — Miracles. 

How many of the Children of Israel did not recognise 
the Messiah! How many Christians there are who 
do not feel that God is now in this world and that 
His kingdom is everywhere in preparation? 

The Lord s Prayer is essentially a prayer common 
to all, with a collective, social, and, in a way, a political 
and even universal character. Now, it is not this form 
of appeal to God which most interests those who 
pray ; they regard it, above everything, as a personal 
demand, intended for special circumstances that have 
reference to the one who prays, though these cir- 
cumstances are quite exceptional and a matter of 
indifference to all others. 

In truth, the Lord's Prayer is a male prayer; 
speaking generally, women do not look upon it as 
sufficient ; they regard their petition to God as the 
personal expression of their deepest and inmost 
desires ; if prayer were to be offered aloud, probably 
they would pray but seldom. 

Let us examine individual prayer, after remarking 
that the object of common prayer is to ask for, and 
its effect to obtain the realisation of future aspirations, 
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i.e. of the general hopes of mankind, and noting, too, 
that prayer is answered only on the one indispensable 
condition that God helps those who help themselves, 
and that faith without works is dead. 

Is it the same for individual hopes? Yes, except 
that in common prayer, the general consensus is a 
guarantee, infinitely more probable than any particular 
desire, of the legitimacy, and consequently efficacy, 
of prayer. Yes again, on condition we no more limit 
God in individual than we do in common prayer, or 
impose on Him the particular form of the boon with 
which we expect Him to respond to our trusting 
petition. 

I will explain this second point, the first appears 
self-evident. 

I return to the case of the mother imploring God 
to protect the life of her son who is exposed to danger 
by war, by journeyings or by sickness, and I take for 
granted that both mother and child are as deserving 
as possible in the eyes of God and man. The better 
to express my meaning, we will suppose that this 
desire for the child's life to be spared is shared by 
the whole family, by numerous friends, and even by 
the country to which the one for whom they are 
praying belongs. 

He dies. Will you say that God has neither heard 
nor answered these prayers? How do you know? 
You do not yet even know whether he died a 
hero, his blood creating thousands of brave soldiers 
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or intrepid travellers, firm believers in eternal life. 
He might have been d'Assas or Cook, Lapeyrouse 
or Franklin, Saint Augustine or Joan of Arc, or 
even the son of Mary. But suppose he died like the 
generality of martyrs and men, will you conclude 
that the prayer was not answered for another life, 
both as regards the child and the mother and all 
who prayed with her.-^ Will you blaspheme against 
the justice of God who has acted according to His 
will, though certainly He has also taken into account 
the love He inspired, a love manifested first by prayer, 
then by weeping ? 

Individual prayer, limiting the power of God to 
the present life, a prayer that is not absolutely founded 
on eternal life and which requires satisfaction at a 
fixed time and place, is a kind of fetichism or idolatry. 

Then where does superstition find a place in in- 
dividual prayer? In the belief in miracles. Under- 
stand me, I say miracles, not the extraordinary, the 
unknown, the unheard of, the supernatural; I am 
speaking of what is against nature, irrational and 
impossible ; consequently, I mean that of which the 
mere desire is impious, since, I repeat, God can do 
only what He wills to do, and His will could not be 
in contradiction with itself. 

If, then^ we ask God for the contrary of what we 
ourselves believe to be His will ; if, like Titans 
scaling heaven, we attempt to make God do injustice 
to our fellow-men for our sake; if we beseech Him 
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to favour our hatred and covetousness ; if we think 
we can seduce Him by our sacrilegious worship and 
make Him an accomplice of Cain ; in short, if we 
think we can force Him, by our idolatry, to contradict, 
to belie or condemn Himself for our benefit by some 
miracle, or by the infraction of His own laws ; then 
we are praying to Satan, not to God. And yet, be 
sure we are heard by God, for punishment is even 
now in our souls; in very truth, we are in hell for 
the time being 
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CHAPTER XXXVII 

Normal prayer — ^Above all else, a giving of thanks. 

All this, you will say, is criticism of selfish or in- 
dividual prayer; what will you say of legitimate, 
normal, and consequently efficacious prayer? — I will 
answer the question. 

I was only eight years of age when my father lost 
the whole of his fortune and even more ; he was one 
of the Rothschilds of the time and the most kindly- 
disposed of men. The blow was severe, by no means 
did it incline me to believe in the justice of God, and 
yet I well remember, eight years afterwards, giving 
thanks to Providence, as people said, with the utmost 
sincerity, for an event which compelled me to be 
something in myself. This feeling, which my brother 
shared, was a great comfort to my parents. 

My original sin pursued me ; it was not merely a 

matter of becoming something in myself, the commercial 

rehabilitation of my father's name had completely 

taken possession of me. Immense was the burden, 

and almost mad the hope ; ambition spurred me on ; 

it was a continual dream, the prayer of my whole 

life. I still offer it and shall always do so: **God 

I as 
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grant that the merit of the son redeem the misfor- 
tune of the father ! '* 

And yet this latter weighed heavily upon me ; it 
prevented my union with the one I loved, and, even 
in the company of^my friends, I felt it almost as a 
reproach and an insult. They would have liked to 
make me ashamed of my father, so upright, honest, 
and diligent a man, of whom I had always been 
proud ; whereupon I only raised my head the higher, 
and kissed with greater veneration and love the one 
they would have humbled within me, as I said : 
** God, in the merits of the son, show them the hid- 
den merits of the father ! " 

I worked with vigour, and compelled men to regard 
me as loyal and honest ; being far more ardent than if I 
had been born in a palace, surrounded by flatterers 
who praised the deeds of my ancestors and were 
obedient to my slightest whim. I studied science, 
learned the principles of finance and industrial life, 
cultivated poetry, music, and art, so that when I met 
Saint-Simon I was ready to exclaim : ** I thank thee, 
O God, for giving me more than I asked. The son 
of that righteous man, so misjudged by men. Thou 
hast made the instrument of Thy will amongst 
mankind ! *' 

May the first utterance of everyone to God, as well 
as the last, be a thanksgiving, however rough or 
easy the way in which life begins or ends ; and may 
the whole of life be a continual prayer in thought, 
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word, and deed, a petition for strength to carry out 
the mission conceived in the first thanksgiving and 
realised in the last. 

Child of the people, entering upon a world so full 
of pain and sorrow, you will never know how to pray, 
to ask God for strength to bear the trials of this life, 
unless you begin by thanking Him because you are 
born the lowliest of men ; for it depends on yourself 
and on Him whether or not you become the best, 
however distant and obscure so lofty a destiny 
may appear. 

Give Him thanks that you are born amongst men, 
tell Him you wish to be a true man, beseech Him to 
help you to become one. You will indeed become 
one, and when you die, you will once more thank Him 
for having been one. 

Indeed, however perfect the organisation of human 
society some day becomes, even though the object of 
all institutions is classification according to capacity 
and reward according to merit, whatever be a man s 
birth, he will feel his strength insufficient to realise 
his desires, he will always endeavour to increase it 
by joining with his fellow-men and uniting with the 
forces of nature. All the same, whatever he does, his 
own efforts in this direction will never seem to him 
sufficient. Therefore he will always ask God, in 
Whom he lives, as also do his fellow- men and the 
whole of nature, to facilitate the efforts put forth by 
them all ; in a word, to hasten the progress to 
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which he aspires, and make his powers equal to 
his needs. 

And these needs will continue to increase in pro- 
portion as the means of satisfying them increases ; 
new desires will arise from this very satisfaction ; 
there will be needed new strength and this he will 
again seek both within and without himself; but 
since there exists a Being who is both himself and all 
that is not himself, he will not confine himself to 
exalting his own might or asking for the help of his 
neighbours, he will appeal to the universal Being in 
whom both he and his neighbour are living ; before 
Him he will lay his desire and petition, he will pray 
to God, so that the whole universe may become in- 
terested in his prayer, for God is all that is. 



CHAPTER XXXVIII 

Direct effect of prayer on the one who prays and on those who are 

present at the time. 

I HAVE just Stated that man will not limit himself 
to the exalting of his own might, to asking for his 
neighbour's help, he will pray to the One who includes 
all possible neighbours as well as him who prays. 
Still, this prayer does possess the advantage of 
exalting to the highest degree the might and con- 
fidence of this latter, and it also increases his influ- 
ence over the persons and things capable of helping 
him to realise the object of his prayer. 

For instance, a mother, when she exclaims : '* Oh 
God, save my poor dying child !," not only strengthens 
her power and activity in the very act of expressing 
her petition, but if the doctor hears this ardent prayer 
winging its way to God, and he himself happens to be 
a religious man, his interest and solicitude redouble 
and he expends the whole of his knowledge and 
experience in endeavouring to save the patient 
Whereas if he is a sceptic, an atheist, or a follower 
of Voltaire, he says : " Since this poor woman looks 
upon God as her doctor, I had better withdraw ; for, 

if the patient dies, they will say it is I who have 
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killed him in spite of the mother's prayers ; but if he 
recovers I shall have neither credit not profit; they 
may even say that God saved him in spite of me 
and that I did not understand the illness.'' 

And when the poor patient hears his sainted 
mother pray, if he believes in God as she does, do 
you not think that she restores him to life or at all 
events sanctifies his dying moments by the unction of 
so tender a benediction ?' 

I have appealed to infinity for the solution of many 
difficulties and problems, — do not think I am speaking 
of mathematics only, there is no science to which 
infinity does not afford the key. Above all do not 
think I claim that I have obtained all the solutions ; 
it is by considering the existence of particular beings, 
not in themselves (for that is meaningless) but in 
universal being, that they can be classified and 
arranged in order and made into a science, and also 
that all the sciences can be classified and compared 
with one another. 

Especially in the world of morality and in the 
conduct of private life is this earnest consideration 
and contemplation necessary and efficacious ; for it is 
extremely easy to allow oneself to be drawn to selfish 
conclusions when one does not force oneself to think 
of others by communion with them in the all. 

O God! when beset by two opposing desires or 
thoughts or deeds, what should I do, did I not appeal 
to Thee, Who, in Thine omnipotence dost harmonise 
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souls, ideas, and things? How can I regulate my 
will, if I make no attempt to discover Thine ? How 
can I decide upon one path or the other unless I have 
confidence, even though I be mistaken, that the one 
will lead me to punishment and evil and the other to 
reward and blessing ; i.e., that the one is opposed to 
universal destiny and the other in accordance there- 
with ? How can I find strength to love, think, and 
act if I am afraid of being brought into conflict with 
Thee? But what strength I have if Thou art with 
me! 

How could I, an infinitesimal portion of Thy ever- 
lasting life, have found courage to break away from 
time-hallowed beliefs, had I not had faith that I saw 
Thee more perfect and universal, more truly infinite 
than Thy most fervent adorers have hitherto thought ? 
How should I have dared to speak, if — as Thou didst 
say to Moses, " I am that I am," and to Saint John : 
** He that believeth on Me hath life eternal" — I had 
not heard Thee reply to my questions and prayers, in 
the words : " None of you are outside of Me but not 
one of you is Myself ; you all hold communion in Me, 
for I am all that is." O God, I thank Thee for such 
a reply, enabling me to testify to Thy justice. 



CHAPTER XXXIX 

Divine and human justice— Solidarity, imputability, reversibility — 

Eternity of punishment. 

We shall find light thrown on the question of penalty 
and reward by what has been said regarding prayer. 

The most disturbing problem in this connection is 
the fate of those evil persons who, during their life- 
time, seem to escape punishment altogether, and even 
live in the enjoyment of all kinds of benefits from 
which most excellent individuals are debarred. 

In the first place, this is a strong denunciation of 
our imperfect human justice, but we find nothing here 
that invalidates divine justice, — a justice that applies to 
eternal life, not to the life of a day. 

Besides, it cannot be affirmed that the joys of the 
wicked are not more apparent than real ; or are not, 
at all events, very uncertain joys. 

The former of these remarks should impel us to do 
our best to perfect human justice; the latter should 
prevent our having doubts regarding divine justice 
even in the present life and in reference to immediate 
punishment. 

Again, there can be no villainy to which extenuating 

circumstances, in God's sight, cannot be applied, 
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circumstances unknown to the most searching human 
justice imaginable, and even unknown to the guilty 
man himself. 

Last of all, human solidarity demands not only 
that a portion of the crime should be imputed to all, 
but also that a portion of the merits of all should 
profit the guilty man ; hence we have the progressive 
modification of punishments and their increasingly 
educative and, so to speak, healing, rather than 
vindictive or purely penal character ; from this will 
also come about the abolition of capital punishment, 
of war, and of the belief in everlasting torture. 

Everlasting punishment is a subject regarding 
which there is little to be said nowadays ; such a 
barbarous, impious belief has been given up by all. 

But how works the justice of God in the continued 
life of a guilty man, not only in his future life, but also 
in his past lives which are continued within himself ? 
Crime partially traces its origin to our ancestors and 
partially is handed on to our children ; this I affirm 
literally as well as figuratively, as regards both blood 
relationship and the very environment from which 
we take and to which we give our life. 

Louis XV. was often a cause of suffiering to 
Louis XIV. and to Henri IV., as well as to 
Louis XVI., Louis XVIII., Charles X., and the 
Due de Bordeaux, all of whom suffiered for many of 
their ancestors' misdeeds, because these latter proved 
the origin and source of many others. The Stuarts, 
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too, formed a sort of chaplet of lives linked to one 
another, as was also the case with the Popes. 
Gregory VII. suffered as much from Borgia as did 
Pius VI. or Pius VII. It was the same with the 
lives of the Csesars. Well, each of these Kin^s, 
Popes, and Emperors was a dynasty ; each Roman 
citizen was the Roman people in himself, the haughty 
master of the world, just as each Frenchman bears 
within himself his country's vices for which he is 
daily condemned and punished ; though we also 

a 

possess our country's virtues, for which God protects 
and blesses us«. 

But, you will say, it is not just that the one in 
whom lives a perpetuated Nero should suffer for 
Nero's vices ; it will be quite sufficient if he be 
punished for his own faults. Then in whom does a 
perpetuated Nero live? In those who feel no horror 
for his crimes, who have affinity with him, who are 
his legitimate offspring, and in whom God causes him 
to live in order that this Roman Emperor may suffer 
for his crimes through the very crimes of those who 
succeed him, his worthy heirs, those in whom his 
vain, blood-stained life of debauchery and shame is 
perpetuated. 

Do not think one can covet or accept the inheri- 
tance of a monster without paying the price. You 
might as well believe that the desire to. succeed a 
noble courageous man abases us or that the curse 
of an honest man dignifies us. 
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* CHAPTER XL 

Capital punishment and war — Prayer to God that they be reprobated 

and renounced. 

Capital punishment is an abomination ; but what will 
contribute most to its disappearance will be the 
particular form of religious feeling with which it is 
accompanied. In former times the body was cursed, 
the ashes scattered to the winds of heaven, or the 
corpse flung to wild beasts : refinements of cruelty, 
a degree of barbarity and vindictive hatred, quite in 
keeping with the sacrifice of blood. Under such 
circumstances, no one evidently thought of the ever- 
lasting life of the victim, or of the salvation of his 
soul, he was simply handed over to the gods of the 
infernal regions. 

Nowadays, things are very different; other feel- 
ings have been introduced into a ceremony essentially 
heathen in its character, and this union or blending 
brings about such manifest contradictions between 
the work of human justice and the Divine Word with 
which all hearts are inspired, that we are astonished 
to find this monstrous act still continue. 

Son of Saint Louis, ascend to Heaven ! It was to 

an unfortunate king who was not considered fit to be 
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left on earth even in prison or exile, that the man of 
God said : Son of a saint, ascend to Heaven ! This, 
however, is a political fact of an exceptional nature ; 
besides, the sentence was perhaps never uttered, and 
after all it is probable that most of those present 
were not of the same mind as the priest. 

Consider a monster in crime, condemned to death 
for some horrible deed, how do they all alike — priest, 
soldiers, people, executioner — regard him ? They all 
hope that, before the final moment comes, the man 
will pray to God and be saved by repentance. 

And yet, those who witness such spectacles are not 
the least vindictive or barbarous members of present- 
day society ; all the same, executions at which insult 
is heaped upon the condemned man are very few in 
number ; this, in my opinion, happens only when the 
man shows a spirit of boasting or bravado, or gives 
expression to some cowardly act of impiety, never 
when a look of calm and sorrow appears on his face. 

Consequently, what we want is his repentance ; 
and yet we leave him only a few final moments to 
bring this about, with the cold, cruel steel of the 
guillotine suspended above his neck! 

Is it not a matter of wonderment that the Church 
does not propose, when the princes of this world ask 
it to abandon temporal power, which is of no great 
value, to hand it over to them on this one condition : 
that they will do away with capital punishment in 
Christian countries, and entrust those who have been 
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condemned into the Church's care, that it may under- 
take the task of saving their souls? 

In former days, when exercising temporal justice, 
the Church did not put the criminal to death, but 
instead handed him over to the secular power. This 
really produced the same effect as if the Church itself 
had punished the criminal, for the secular power 
promptly proceeded to capital punishment Nowa- 
days, it would be a very pleasant change, if the 
secular power were in turn to declare its horror of 
bloodshed, and to hand over monsters in crime to the 
Church to make men of them, and those on the point 
of death to be healed and brought back to life and 
God. 

** O God ! I here repeat the prayer I have so often 
uttered, a prayer Thou hast surely heard and wilt 
answer. Grant that the disputes and difficulties 
that arise between men and nations may no longer 
terminate on scaffold or battlefield. Grant that all 
men may recognise, as ultimate appeals of human 
justice and power, that Thy justice and Thy power 
cannot be reconciled with guillotine and cannon. 
Grant that all the just and powerful in present and 
past lives may be inspired by future lives which 
express Thy will ; for this involves neither irremissible 
punishment for the living nor everlasting punishment 
for the dead. It is not Thy will that Cain should kill 
Abel, but rather that Abel should slay the Cain in 
man. Deliver us, O God, from this impious legality 
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of capital punishment, from the sacrilegious legitimacy 
of war. Hear this petition present in every saying of 
Jesus, Thy Son, Thy Word, Who yet was crucified. 
Long ago it was explicitly formulated by the prophets 
of our future, several of whom also suffered as instru- 
ments of Thy will that peace should prevail. An 
answer to this prayer will be the reward of saint and 
martyr, the pardon of repentant victims and the 
punishment of all who feel no repugnance at the 
shedding of the blood of their fellow-men, in spite 
of the message of Christ and of the saints whom 
this message has inspired. 

• .••••• 

" O God ! let my prayer be heard wherever Thou 
knowest it will bear fruit, filling all with that love 
and peace which, according to Thy will, shall finally 
prevail amongst men ! " 



THE END 
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